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EMILE
one must despise happiness itself, who knows how to be happy?' 'I do:
answered the priest one day in a tone which struck me. 'You happy!
So little fortunate, so poor, exiled, persecuted, you are happy! And
what have you done to be so?' 'My child,' he went on, 'I shall be glad
to tell you.'
"Thereupon he made me understand that after having received my

confessions, he wanted to make me his. 'I shall unbosom all the senti-
ments of my heart to you,' he said, embracing me. 'You shall see me,
if not as I am, at least as I see myself. When you have received my
whole profession of faith, when you know well the state of my heart,
you will know why I esteem myself happy and, if you think as I do,
what you have to do to be so. But what I have to avow is not the business
of a moment. Time is required to expound to you all I think about man's
fate and the true value of life. Let us pick a time and a place suitable
for devoting ourselves peacefully to this conversation.'
"I indicated eagerness to hear him. The appointment was put off till

no later than the next morning. It was summer. We got up at daybreak.
He took me outside of the city on a high hill heneath which ran the
Po, whose course was seen along the fertile banks it washes. In the dis-
tance the immense chain of the Alps crowned the landscape. The rays
of the rising Sun already grazed the plains and, projecting on the fields
long shadows of the trees, the vineyards, and the houses, enriched with
countless irregularities of light the most beau~'fu scene which can
strike the human eye. One would have said th t nature Pisplayed all
its magnificence to OUf eyes in order 41 to present e.I:2LWH'h the text for
Our conversation. It was there that after having contemplated these
objects in silence for Some time, the man of peace spoke to me asfollows:

P"ofession of Faith of the Savoyard ViCa1'

My child, do not expect either ~ned ;Peeches Or rofound reasonings
from me. 1 am not a great philo phe., and I care Ii e 0 be one. But
1 sometimes have good sense, and I always love t~truth. 1 do not want
to argue with you or[;ven attempt to convince you. It is enough for me
to reveal to you what 1 think in the sim licit a m heart. Consult
yours dUring my speech. This is allIs of you. 1 am mistaken, it is
in good faith. That is enough for my error not to be imputed to crime.
If you were to be similarly mistaken, there would be little evil in that.
Reason is common to us, and we have the same interest in listening to
it. If 1think well, why would you not think as do I?

I was born poor and a peasant, destined by my station to cultivate
the earth. But it was thought to be a finer thing for me to learn to earn
my bread in the priest's trade, and the means were found to permit me.'itSpY.Certainly neither my parents nor 1 thought very much of

~ eekm hat was good, true, and useful, but rather we thought of what
\: e known m order to be ordained. I learned what 1 was supposed

•



BOOK IV
to learn; I said what I was supposed to say. I committed myself as
I was supposed to, and I was made a priest. But it was not long before
I sensed that in obliging myself not to be a man I had promised more
than I could keep. -
We are told that conscience is the work of prejudices. Nevertheless

I know by my experience that copscience persi~ i'1..0ll'!..wi~llU!J~~er
of nature against all the laws cif men. We may very welibe l'ormdden
thrs or that, bill remorse ~ reproaches us feebly for what well-
ordered nature permits us, and all the more so for what it prescribes to
us. Oh, good young man, nature has as yet said nothing to your senses!
May you live a long time in the happy state in which its voice is that
of innocence. Remember that nature is offended even more when
one anticipates it tban when one combats it. One must begin by learn":)
ing how to-resist in order to know when ODe can give in without its beingJ
a crime.
From my youth on I have respected marriage as the first and the

holiest institution of nature. Having taken away my rIght to submit mY-~
self to it, I resolved nol 10 profane it; for in spite of my classes and
studies, I had always led a uniform and simple life, and I had pre-
served all the clarity of the original understanding in my mind. The
maxims of the world had not obscured it, and my poverty removed
me from the temptations dictated by the sophisms of vice.
This resolve was precisely what destroyed me. My respect for the

bed of others left my faults exposed. The scandal had to be expiated. ~
Arrested, interdicted, driven out, I was far more the victim of my
scruples than of my incontinence; and I had occasion to understand,
from the reproaches with which my disgrace was accompanied, that
often one need only aggravate the fault to escape the punishment.
A few such experiences lead a reflective mind a long way. Seeing the

ideas that I had of the just, the decent, and all the duties of man over-
turned by gloomy observations, I lost each day on~ns I had·1
received. Since those opinions that remained were no longer sufficient to
constitute together a self-sustaining body, I felt the obviousness of the
principles gradually becoming dimmer in my mind. And finally re-
duced to no I er knowin what to think, I th~
where you are, with the di ence that incredulity, he late fruit
of a riper age, had been more painfully ought to have
been more difficult to destroy.
I was in that frame of mind of uncertainty and doubt that Descartes V

demands for the quest for truth. This state is hardl made to last. It is JI,
disturbing and painful. It is only t e self-interest of vice or laziness of
soul which leaves us in it. My heart was not sufficiently corrupted to
enjoy myself in it, and nothing preserves the habit of reflection better
than being more content with oneself than with one's fortune.
I meditated therefore on the sad fate of mortals, floating on thi2-.sea

of uman opinions without rudder or compass anddeliverea to their n
stormy passl S w ut any at er Ul e an an inexperienced p~ot U
who is ignorant of his route and knows neither where be is commg
from nor where he is going. I said to myself, "I love the truth, I seek
it and cannot recognize it. Let it be revealed to me, and I shall remain



EMILE
attached to it. Why must it hide itself from the eagerness of a heart
made to adore it?"
Although I have often experienced greater evils, I have never led

a life so constantly clisagreeable as during those times of perplexity
and anxiety, when I ceaselessly wandered from doubt to doubt and
brought back from my long meditations only uncertainty, obscurity,
and contradictions about the cause of my being and the principle of
my duties.
How can one systematically and in good faith be a skeptic? I cannot

understand it. These skeptic philosophers either do not exist or are the
unhappiest of men. Doubt about the things it is important for us to
know is too violen a stat fo the human mind, which does not hold
- out in thiS state or long. It decides in spite 0 I self on~way or tIle other
and prefers to be deceived rather than to ~elieve nothing.

ifi' What doubled my confusion was that I was born in a church which

~
uJ decides everything and permits no dou ; therefore, the rejection of"» ~single point made me reject all the rest, and the impossibility of

(JJ' :",1 l accepting so many a~ions also detached me from those whichlIJ"t,,? were not absurd. By being told "Believe everything," I w"f prevented
~ rJV from believing any ;, ,..and no longer knew where to st0pj

I consulted the i1osop ;". leafed through their books. I examined
their various opi--': ..~ them all to be roud, assertive, do _
~ (even in their pretended skepticism ,ignorant of nothing, proving
nothing, mocking one another; and this last point, which was com-
mon to all, appeared to me the only one about which they are all right.
Triumphant when they attack, they are without force in defending them.
selves. If you ponder their reasoning, they turn out to he good only at
destructive criticism. If you Count votes, each is reduced to his own.
They agree only to dispute. Listening to them was not the means of
gettIng out of my uncertainty.
I comprehended that the ~ mind is the first

cause of this prodigious diversity of sentiments and that ~e is. the
second. We do not have the measurements of this immense machine:
we cannot calculate its relations; we know neither its first laws nor
its final cause. We do not know ourselves; we know neither our nature
nor Our active principle. We hardly know if man is a simple or a com-
pound being. Impenetrable mysteries surro d us on all sides; they
are above the r on acceSSI e to e senses. We e 'eve possess
in ce or piercmg t ese ster s, but all we have is imagina-
tion. Through this imaginary world each blazes a trail he believes to
be good. None can know whether his leads to t oal. Nevertheless we
want to penetrate everything, to know everything. The only thing-we do
not know IS h-mv to be ignorant-ef-what-we cannot know. We would
rather decide at random and believe what is not than admit that none
of us can see what is. We are a small part of a great whole whose limits
escape us and whose Author delivers us to our mad disputes; but we
are vain enough to want to decide what this whole is in itself and what
we are in relation to it.
If the philosophers were in a position to discover the truth, who

among them would take an interest in it? Each knows well that his

[268]
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BOOK IV
system is no better founded than the others. But he maintains it because
it is his. There is not a single one of th~WhO. if he came to know the
true and the false. would not prefer t e li,;" e has found to the truth
discovered by another. Whe~e i he phi pher who would not gladly
deceivemankind for his ow glor Where is the one who in the secrecy
of his heart sets himself a er goal than that of distinguishing
bimself? Provided that he raises himself above the vulgar. provided
tbat be dims the brilliance of his competitors. what more does he ask?
The essential thing is to t ink differently fro ~s. Among believers
heTs an at eist ; among atheists he wou e a believer.
The first fruit I drew from these reflections was to learn to limit my

researches to what was immediately related to my interest, to leave
myself in a profound ignorance of all the rest. and to worry myself to
the point of doubt only about things it was important for me to know. r----
I understood further that the philosophers. far from delivering me 'IIrt

from my useless doubts, would only cause those which tormented me 'l}17
to multiply and would resolve none of them. Therefore. I took anothe /.: e-r~
guide. and I said to myself. "Let us consult the inner light; it will lea t/I ~f/U
me astray less than they lea e stray; or at east my error will t/
my own. and I will deprave myself less in following my own illusions
than in yielding to their lies."
Then. going over in my mind the various opinions which had one by

one drawn-me al~ce my birth. I saw that although none of them
was evident enough to produce conviction immediately. they had var-
ious degrees of verisimilitude, and inner assent was given or refused to
them in differing measure. On the basis of this first observation, I com-
pared all these different ideas in the silence of the prejudices. and I
found that the first and most common was also the simplest and most
reasonable. and that the only thing that prevented it from gaining all
the votes was that it had not been proposed last. Imagine all your
ancient and modern philosophers having first exhausted their bizarre
systems of force chances. fatality, necessity, atoms, an animate
world. living er ,an materialism of every kind; and after them all
the Illustrious arke ,., enlightening the world. proclaiming at last
the Being of beings and the Dispenser of things. With what universal
admiration. with what unanimous applause would this new system
have been received-this new system so great, so consoling. so sublime.
so fit to lift up the soul and to give a foundation to virtue. and at the
same nme so striking, so luminous, so simple, and, it seems to me, pre-
senting fewer incomprehensible things to the human mind than the
:bsurdities it finds in any other system I I said to myself. "Insoluble
bJectlOnsare common to all systems because man's mind IS too limited
to resolve them. They do not therefore constitute a proof against any
one In particular. But what a difference in direct proofs! Must not the
only one which explains everything be preferred. if it contains no more
dl!ficulties than the others?"
Therefore. taking the love of the truth as my whole philosophy, and

as my Whole method an easy and simple rule that exempts me from
the vain subtlety of arguments. I pick up again on the basis of this
rule t!le examination of the knowledge that interests me. I am resolved

~
[269]



EMILE
to accept as evident all knowledge to which in the sincerity of my
heart I cannot refuse my consent; to accept as true all that which
appears to me to have a necessary connection with this first knowledge;
and to leave all the rest in uncertainty without rejecting it or accepting
it and without tormenting myself to clarify it if it leads to nothing use.
ful for practice.
But who am I? What right have I to judge things, and what deter.X mines my judgments? If they are swept along, forced by the impres-

sions I receive, I tire myself out in vain with these researches; they will
or will not be made on their own without my mixing in to direct them.
Thus my glance must first be turned toward myself in order to know
the instrument I wish to use and how far I can trust its use.
~~~ and I have senses by which I am affected. This is the first

tr strikes me and to which I am forced to acquiesce. Do I have a
particular sentiment of my existence, or do I sense it only through my
sensations? This is my first doubt, which it is for the present impossible
for me to resolve; for as I am continually affected by sensations,
whether immediately or by memory, how can I know whether the
sentiment of the I is something outside these same sensations and
whether it can be independent of them?

My sensations take place in me, since they make me sense my exis-
tenee; but their cause is external to me, since they affect me without
my having anything to do with it, and I have nothing to do with pro.
ducing Or annihilating them. Therefore, I clearly conceive that my

.~ll§lli>n, which is in me, and its cause or its object, which is outside
of me, are not the same thing.r'Thus, not only do I exist, but there exist other beings-the objects
of my sensations; and even if these objects were only ideas, it is still
true that these ideas are not me.

Now, all that I sense outside of me and which acts on my senses,
I call matter; and all the portions of matter which I conceive to be joined
together in individual beings, I call bodies. Thus all the disputes of ideal.
ists and materialists signify nothing to me. Their distinctions concerning
the appearance and reality of bodies are chimeras.

Already I am as sure of the universe's existence as of my own. Next,
I reflect 0 the objects of my sensations; and, finding in myself the
faculty 0 comparing t~e!J).lI sense myself endowed with an active force
which I did not e ore now! had."
To perceive is to sense; to compare is to judge. Judging and sensing

..are not the Same thing. By sensation, 0 jects are presented to me
separated, isolated, such as they are in nature. By comparison I move

_~~hem, I transport them, and, so to speak, I superimpose them on ODe
, 'r another in order to pronounce on their difference or their likeness and

~y~( generally on all their relations. According to me, the distinctive faculty
.; of the active or mtelllgent being is to be able to give a sense to the1\ ~1:s. ~ seek in ~ain in the purely sensitive being for this intelligent

\p force which superImposes and which then pronounces; I am not able
to see It m Its nature. This passive being will sense each object sepa-
rately, or it will even sense the total object formed by the two; but,
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having no force to bend them back on one another ,Dt will never com-
pare them, it will not Judge them.J

To see two objects at once is not to see their relations or to judge
their differences. To perceive several objects as separate from one an-
other is not to number them. I can at the same instant have the idea
of a large stick and of a small stick without comparing them and with-
out judging that one is smaller than the other, just as I can see my
entire hand at once without making the count of my fingers.' These
comparative ideas, larger and smaller, just like the numerical ideas of
one, two, erc., certainly do not belong to the sensations, although my
mind produces them only on the occasion of my sensations.
We are told that the sensitive being distinguisbes the sensations from

one another by the differences among these very sensations. This re-
quires explication. When the sensations are different, the sensitive
being distinguishes them by their differences. When they are similar, it
distinguishes them because it senses them as separate from one an-
other. Otherwise, how in a simultaneous sensation would the sensitive
being distinguish two equal objects? It would necessarily have to con-
found these two objects and take them to be the same, especially in a
system in which it is claimed that the sensations representing extension
are not extended.
When the two sensations to be compared are perceived, their impres-

sion is made, each object is sensed, the two are sensed; but, for alltbat,
their relation is not yet sensed. If the judgment of this relation were
only a sensation and came to me solely from the object, my judgments
would never deceive me, since it is never false that I sense what I sense.
Why is it, then, that I am deceived about the relation of these two

sticks, especially if they are not parallel? Why do I say, for example,
that the small stick is a third of the large one, whereas it is only a
quarter? Why is the image, which is tbe sensation, not conformable
to its model, which is the object? It is because I am active when I
Judge, because the operation which compares is faulty, and because
my understanding, which judges the relations, mixes its errors in with
the truth of the sensations, which reveal only the objects.
Add to that a reflection I am sure will strike you when you have

thought about it. It is that if we were purely passive in the use of our
senses, there would be no communication among them. It would be
impossible for us to know that the body we touch and the object we
see are the same. Either we would never sense anything outside of
us, or tbere would be five sensible substances for us whose identity we
would have no means of perceiving. .
Let this or that name be given to this force of my mind which brmgs

together and compares my sensations; let it be called attentzon~ med,-
tation, reflection, or whatever one wishes. It is still true that It IS m
me and not in things, that it is I alone who produce it, altbough I pro-
duce It only on the occasion of the impression made on me by objects.

to * The reports of M. de la Condamine tell us of a people who only know how
h COuntto three. Nevertheless the men who composed this people had hands, and

t us had often perceived their fingers without knowing how to count to five."

I

I,



EMILE
Without being master of sensing or not sensing, I am the master of
giving more or less examination to what I sense.
Therefore, I am not simply a sensitive and passive being but an

active and intelligent Mmg;:illd whatever pliilosopny may say about
~d to the honor of thinking. I know only that
truth is in things and not in the mind which judges them, and that the
less of myself I put in the judgments I make, the more sure I am of
approaching the truth. Thus my rule of yielding to sentiment more than
to reason is confirmed by reason itself.
Having, so to speak, made certain of myself, I begin to look outside

of myself, and I consider myself with a sort of shudder, cast out and
lost in this vast universe, as if drowned in the immensity of beings,
without knowing anything about what they are either in themselves or
in relation to me. I study them, I observe them, and the first object
which presents itself to me for comparison with them is myself.
Everything I perceive with the senses is matter; and I deduce all the

essential properties of matter from the sensible qualities that make me
perceive it and are inseparable from it. I see it now in motion and now
at rest, * from which I infer that neither rest nor motion is essential to
it. But motion, since it is an action, is the effect of a cause of which
rest is only the absence. Therefore, when nothing acts on matter, it
does not move; and by the very fact that it is neutral to rest and to
motion, its natural state is to he at rest.
I perceive in bodies two sorts of motion-communicated motion and

spontaneous or voluntary motion. In the first the cause of motion is
external to the body moved; and in the second it is within it. I do not
conclude from this that the movement of a watch, for example, is spon-
taneous; for if nothing external to the spring acted on it, it would not
strain to straighten itself out and would not pull the chain. For the same
reason neither would I grant spontaneity to fluids or to fire itself, which
causes their fluidity.t
You will ask me if the motions of animals are spontaneous. I shall

tell you that I know nothing about it, but analogy supports the affirma-
tive. You will ask me again how I know that there are spontaneous
motions. I shall tell you that I know it because I sense it. I want to
move my arm, and I move it without this movement's having another
immediate cause than my will. It would be vain to try to use reason to
destroy this sentiment in me. It is stronger than any evidence. One might
just as well try to prove to me that I do not exist.

If there were no spontaneity in the actions of men or in anything
which takes place on earth, one would only be more at a loss to imagine
the first cause of all motion. As for me, I sense myself to be so per-
suaded that the natural state of matter is to be at rest and that by

.;t This .rest is, if you wish, only relative. But since we observe degrees of more
and less I~ rn.otlOn, we have a very clear conception of one of the two extreme
~err~s,WhICh IS rest; and we have such a good conception of it that we are even
mcl~ned.to take as absolute rest, rest that is only relative. Now, it is not true that
monon IS ~f the essence of matter if it can be conceived at rest.

t Chem.lsts regar.d phlogiston, or the element of fire, as scattered, immobile, a~d
stagna~t In the mixtures of which it is part until external causes disengage It,
gather It together, set it in motion, and change it into fire.

-
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itselfit has no force for acting, that when I see a body in motion, I judge
immediately either that it is an animate body or that this motion has
beencommunicated to it, My mind rejects all acquiescence to the idea
ofunorganized matter moving itself or producing some action.
Meanwhile, this visible universe is matter, scattered and dead mat-

ter * which as a whole has nothing in it of the union, the organization,
or the sentiment common to the parts of an animate body, since it is
certain that we do not sense ourselves as parts of a sentient whole, This
same universe is in motion: and in its motion, which is regular. uniform,
and subjected to constant laws, it contains nothing of that liberty ap-
pearingin the spontaneous motions of man and the animals, The world
therefore is not a large animal that moves itself. Therefore there is
some cause of its motions external to it) one which I do not perceive.
But inner persuasion makes this cause so evident to my senses that I
cannot see the sun rotate without imagining a force that pushes it; or if
the earth turns, I believe I sense a hand that makes it tum.

If I have to accept general laws whose essential relations with mat-
ter I do not perceive, how does that help me? These laws, not being
real beings or substances, must have some other foundation which is
unknown to me, Experience and observation have enabled us to know
the laws of motion; these laws d termine the effects without showing the
causes, They do not suffice to explain the system of the world and
the movement of the universe. Descartes formed heaven and earth
withdice, but he was not able to give the first push to these dice or to put
his centrifugal force in action without the aid of a rotary motion."
Newton discovered the law of attraction, but attraction alone would soon
reduce the universe to an immobile mass, To this law he had to add a
projectile <15 force in order to make the celestial bodies describe curves.
Let Descartes tell us what physical law made his vortices turn, Let
Newton show us the hand which launched the planets on the tangent
of their orbits,
The first causes of motion are not in matter. It receives motion and

communicates it, but it does not produce it. The more I observe the
action and the reaction of the forces of nature acting on one another,
the more I find that one must always go back from effects to effects
~osome will as first cause; for to suppose an infinite regress of causes
IS to suppose no cause at all, In a word, every motion not produced
by,another can come only from a spontaneous, voluntary. action, In-
a~Imate bodies act only by motion, and there is no true action Without
will. This is my first principle. I believe therefore that a will moves the
universe and animates nature. This is my first dogma, or my first article
of faith,

How does a will produce a physical and corporeal action? I do not
know, but I experience within myself that it does so. I want to act,
and I act. I want to move my body, and my body moves, But that an
manunate body at rest should succeed in moving itself or in producmg

Th* ~ have made every effort to conceive of a living molecule .with~u.tsucceeding.
tr e .ldea of matter sensing without having senses appears unmtelligI~le and con-
tdlctOry to me. To accept or to reject this idea one would have to begtn by under-
sanding it, and I admit that I have not been so fortunate.
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motion-that is incomprehensible and without example. The will is
known to me by its acts, not by its nature. I know this will as a cause
of motion; but to conceive of matter as productive of motion is clearly
to conceive of an effect without a cause; it is to conceive of absolutely
nothing.

It is no more possible for me to conceive of how my will moves my
body than it is to conceive of how my sensations affect my soul. I do
not even know why one of these mysteries has appeared more explic-
able than the other. As for me, whether it is when I am passive or
when I am active, the means of uniting the two substances appears
absolutely incomprehensible. It is quite strange to begin from this very
incomprehensibility in order to confound the two substances, as if
operations of such different natures were better explained in a single
subject than in two.

lt is true that the dogma I have just established is obscure, but still
it makes sense and contains nothing repugnant to reason or to observa-
tion. Can one say as much of materialism? Is it not clear that if motion
were essential to matter, it would be inseparable from it and would
always be in it in the same degree? Always the same in each portion of
matter, it would be incommunicable, it could not increase or decrease,
and one could not even conceive of matter at rest. When someone tells
me that motion is not essential but necessary to matter, he is trying to
lead me astray with words which would be easier to refute if they
contained a bit more sense; for either the motion of matter comes to it
from itself and is then essential to it. or if it comes to it from an external
cause, it is necessary to matter only insofar as the cause of motion
acts on it. We are back with the first difficulty.

General and abstract ideas are the source of men's greatest errors.
e ·argon of meta h sics has never led s to discover in Ie truth,

an it as led phi asap y w a sur ities of w ich one is ashamed
as soon as one has stripped them of their big words. Tell me, my friend,
whether someone who talks to you about a blind force spread through-
out the whole of nature brings any veritable idea to your mind? People
believe that they say something with those vague words universal force
and necessanJ motion, and they say nothing at all. The idea of motion
is nothing other than the idea of transport from one place to another.
There is no motion without Some direction, for an individual being could
not move in all directions at once. In what direction, then, does matter
necessarily move? Does all the matter in a body have a uniform mo-
tion, or does each atom have its own movement? According to the
former idea, the whole universe ought to form a solid and indivisible
mass. According to the latter, it ought to form only a scattered and in-
coherent fluid without it ever being possible for two atoms to join. What
direction will this common movement of all matter take? Will it be in a
straight line, up, down, right, or left? If each molecule of matter has its
particular direction, what will be the causes of all these directions and
all these differences? If each atom or molecule of matter only turns
around its own center, nothing would ever leave its place, and there
,:,ould not be any communicated motion. Moreover, this circular mo-
tion would have to be determined in some direction. To give matter

r
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abstract motion is to speak words signifying nothing; and to give it a
determinate motion is to suppose a cause determining it. The more I
multiply particular forces, the more I have new causes to explain with-
out ever finding any common agent directing them. Far from being able
to imagine any order in the fortuitous concurrence of elements, I am
not even able to imagine their conflict, and the chaos of the universe is
more inconceivable to me than is its harmony. I comprehend that the
mechanism of the world may not be intelligible to the human mind,
but as soon as a man meddles with explaining it, he ought to say
things men understand.

If moved Her shows me a ill matter moved according to certain
laws sh~nce. This is my second article of faith. To
act, to compare, and to choose are operations of an active and thinking
being. Therefore this being exists. "Where do you see him existing?"
you are going to say to me. Not only in the heavens which turn, not
only in the star which gives us light, not only in myself, but in the ewe
which grazes, in the bird which flies, in the stone whicb falls, in the
leaf carried by the wind.9:Judge at !!Jere is an order in the world although I do not know
its n· judge hat there is this order it suffices for me to compare
the parts in selves, to study their concurrences and their relations,
to note their harmony. I do not know why the universe exists, but that
does not prevent me from seeing how it is modified, or from perceiving
the intimate correspondence by which the beings that compose it lend
each other mutual assistance. I am like a man who saw a watch opened
for the first time and, although he did not know the machine's use and
had not seen the dial, was not prevented from admiring the work. "1
do not know," he would say, "what the whole is good for, but I do see
tht each piece is made for the others; 1 admire the workman in the
details of his work; and I am quite sure that all these wheels are mov-
ing in harmony only for a common end which it is impossible for me
to perceive."

Let us compare the particular ends, the means, the ordered relations
of every kind. Then let us listen to our inner sentiment. What healthy
mind can turn aside its resrimony, to which unprejudiced eyes does
the sensible order not proclaim a supreme intelligence; and how many
sophisms must be piled up bef~ to recognize the
harmony of the beings and the admirable concurrences of each piece
m the preservation of the others? They can talk to me all they want
about combination and chance. Of what use is it to you to reduce me
to silence if you cannot lead me to persuasion, and how will you take
away from me the involuntar Sf . nt that always gives you the
lie in spite of myse organized bodies were combined fortuitously
In countless ways before taking on constant forms, if at the outset
there were formed stomachs without mouths, feet without heads, hands
without arms, imperfect organs of every kind which have perished for
want of being able to preserve themselves, why do none of these un-
formed attempts strike our glance any longer, why did nature finally
prescribe laws to itself to which it was not subjected at the outset? I
should not, I agree, be surprised that a thing happens, if it is possible
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and the difficulty of its occurrence is compensated for by the number
of throws of the dice. Nevertheless, if someone were to come to me
and say that print thrown around at random had produced the Aeneid
all in order, I would not deign to take a step to verify the lie, "You for-
get," I shall be told, "the number of throws," But how many of those
throws must I assume in order to make the combination credible? As
for me, seeing only a single throw, I can give odds of infinity to one that
what it produced is not the result of chance. Consider also that combi-
nation and chance will never result in anything but products of the
same nature as the elements that are combined; that organization and
life will not result from a throw of atoms; and that a chemist combin-
ing mixtures will not make them feel and think in his cruc5:1- ~

I was surprised, and almost scandalized, at reading leuventit.n
How could that man have wanted to compose a book ' 'ag-th
wonders of nature that show the wisdom of its Author? His book could
be as big as the world without his having exhausted his subject; and as
soon as one wishes to enter into the details, the greatest wonder-the
harmony and accord of the whole-is overlooked, The generation of
living and organized bodies is by itself an abyss for the human mind.
The insurmountable barrier that nature set between the various species,
so that they would not be confounded, shows its intentions with the
utmost clarity, It was not satisfied with establishing order, It took cer-
tain measures so that nothing could disturb that order.
There is not a being in the universe that cannot in some respect be

regarded as the Common center around which all the others are or-
dered, in such a way that they are all reciprocally ends and means
relative to one another. The mind is confused and gets lost in this in-
finity of relations, not a single one of which is either confused or lost
in the crowd. How many absurd suppositions are needed to deduce all
this harmony from the blind mechanism of matter moved fortuitously!
Those who deny the unity of intention manifested in the relations of all
the parts of this great whole can try to cover their nonsense with ab-
stractions, coordinations, general principles, and symbolic terms.
Whatever they do, it is impossible for me to conceive of a system of be-
ings so constantly ordered without conceiving of a intelliKence which
orders it. I do not have it within me to believe that pass~'v and dead
matter could have produced Jiving and sensing beings, that a blind
fatality could have produced intelligent beings, that what d es not think
could have produced thinking beings,~ .

\

I believe therefore that t orld is governed by a powerful and WIse
will. !see it or, rather sense it, and that is something important for
me to know. But IS ftrts 3SRl8-wgp eternal or created? Is there a single
principle of things? Or, are there two or many of them, and what is

* Would anyone believe, if he did not have the proof, that human foolishness
could have been brought to this point? Amatus Lusitanus affirmed that he had seen
a little man an inch long. closed up in a boule. whom Julius Camillus, like another
Prometheus, had made by the science of alchemy. Paracelsus, De natura rerum/G
teaches the way to produce these little men and maintains that the pygmies. the
fauns, the saty.rs, and the nymphs were engendered by chemistry. Indeed, I do not
see that anythtng further remains to be done to establish the possibility of these
~acts, other than to advance that organic matter resists the heat of fire and that
Us molecules can be preserved alive in a reverberatory furnace.

-
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their nature? I know nothing about all this, and what does it matter
to me? As soon as this knowledge has something to do with my inter-
ests, I shall make an effort to acquire it. Until then I renounce idle
questions which may agitate my amour-pTopre but arc useless for my
conduct and are beyond my reason.
Always remember that I am not teaching ® sentiment; I am reveal-

~t. Whet.lie~ mat.le~ i~e erna or create. :-WTiether there IS<5T1Snot
a passive principle, Il IS In any event certain that the whole is one and
proclaims a single intelligence; for I see nothing which is not ordered
according to the same system and does not contribute to the same end
-namely, the preservation of the whole in its established order. This
Being which wills and is powerful, this Being active in itself, this Being,
whatever it may be, which moves the universe and orders all things, I
call God. I join to this name the ideas of intelligence, power, and will
which I have brought together, and that of goodness which is their
necessary consequence. But I do not as a result know better the Being
to which I have given them; it is hidden equally from my senses and
from my understanding. The more I think about it, the more I am
confused. I know very certainly that it exists, and that it exists hy
itself. I know that my existence is subordinated to its existence, and
that all things known to me are in abs ~Iy the same situation. I
perceive God everywhere in His works. sense Him in me; I see Him )
all around me. But as soon as I want to co pate' in Himself,
as soon as I want to find out where He is, what He is, what His suo-
stance is, He escapes me, and my clouded mind no longer perceives
anything.
Suffused with the sense of my inadequacy, I shall never reason about

the nature of God withoutbeiiigf'orced to by the sentiment of His if
relations with me. These reasonings are always rash; a wise man ought]
to yield to them only with trembling and with certainty that he Is not
made to plumb their depths; for what is most insulting to the divinity
is not thinking not at all about it but thinking badly about it.
After having discovered those attributes of the divinity by which I

know its existence, I return to myself and I try to learn what rank I
occupy in the order of things that the divinity governs and I can ex-
amine. I find myself by my species incontestably in the fj,rst rank; for
by my will and by the instruments in my power for executing n, I have
more force for acting on all the bodies surrounding me, for yielding to
Or elUding their actions as I plea e, than any of them has for acting
on me against my will by physical impulsion alone; and by my Intelli-
gence I am the only one that has a view of the whole. What being here
on earth besides man is able to observe all the others, to measure,
calculate, and foresee their movements and their effects, and to join,
so to speak, the sentiment of common existence to that of its 'individual
existence? What is there so ridiculous about thinking that everything is
made for me, if I am the only one who is able to relate everything to
htmself?
It is true, then, that man is the king of tbe earth he inhabits; for not

only does he tame all the animals not only does his industry put the
elements at his disposition, but he 'alone on earth knows how to do so,
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and he also appropriates to himself, by means of contemplation, the
very stars he cannot approach. Show me another animal on earth who
knows how to make use of fire and who knows how to wonder at the
sun. What! I can observe and know tbe beings and their relations, I can
sense what order, beauty, and virtue are, I can contemplate the uni-
verse and raise myself up to the hand which governs it, I can love the
good and do it, and I.would compare myself to the brutes? Abject soul,
it is your @omy philosophy which makes you similar to them. Or,
rather, you want In vain fa debase yourself. Your genius bears witness
against your principles, your beneficent heart gives the lie to your doc-
trine, and the very abuse of your faculties proves their excellence in
spite of you.
As for me-I W 0 h ve no s stem to maintain, I. a simple and true

man who is c rned awa by the fury of no part and does not aspire to
the honor of being c'e as 0 con ent WIth e p ace in
w c a put me, se n thing, except for Him, that is better
than my species. And if I had to choose my place in the order of beings,
what more could I choose than to be a man?

The effect of this reflection is less to make me proud than to touch
me; for this stateiS not of my chOIce, and It was not due to--rnement
'ora being who did not yet exist. Can I see myself thus distinguished
without congratulating myself on filling this honorable post and with-
out blessing the hand which placed me in it? From my first return to
myself there is b n in m he t a sentime t of atitude and benedic-
tion for the Author of m s ecies; and from thIS sentiment my first
homage to t e bene cent divinity. adore t e supreme powe , and I
am ave y its ene actions. I do not need to be taught this worship;
it is dictated to me by nature itself. Is it not a natural consequence of
self-love to honor what protects us and to love what wishes us well?
But when next I seek to know my individual place in my species, and

I consider its various ranks and the men who fill them, what happens
to me? What a spectacle! Where is the order I had observed? The
picture of nature had presented me with only harmony and proportion;
that of mankind presents me with only confusion and disorder! Concert
reigns among the elements, and men are in chaosl The animals are
happy; their king alone is miserable! 0 wisdom, where are your laws?
o providence, is it thus that you rule the world? Beneficent Being, what
has become of your power? I see evil on earth,
Would you believe, my good friend, that from these gloomy reflec-

tions and these apparent contradictions there were formed in my mind
the sublime ideas of the soul which had not until then resulted from
my researches? In meditating on the nature of man, I believed I dis-
covered in it t 0 distinct rinci . 0 e of which raised ~ the
study of ternal uths the I e of . e and to
t e r glOns t e ·ntelle a w d w e con la~ wise
an Ig t; while the other took IiIm bas y into himself, subjected

~empire of the senses and to the passions which are their
ministers, and by means of these hindered all that the sentiment of
the .former inspired in him.)n sensing myself carried away and caught
up in the combat of thes'0.wo contrary motions] said to myself, "No,
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man is not one. I want and I do not want; I sense myself enslaved and
free at the same time. I see the good, I love it, and I do the bad. I am
active when I listen to reason, passive when my passions carry me
away; and my worst torment, when I succumb, is to sense that I could
have resisted."
Youngman, listen with confidence; I shall always be of good faith. If

conscience is the work of the prejudices, I am doubtless wrong, and
there is no demonstrable morality. Buill to prefer oneself to everything
is an inclination natural to man, and if nevertheless the first sentiment
of justice is innate in the human heart, let him who regards man as a
simple being overcome these contradictions, and I shall no longer ac-
knowledgemore than one substance.
You will note that by this word substance I understand in general

being that is endowed with some primary quality, abstracting from all
particular or secondary modifications. Therefore, if all the primary
qualities known to us can be joined in the same being, one ought to
admit only one substance; but if some are mutually exclusive, there
are as many diverse substances as there are s . -possible exclusi DS.
Youwill reflect on that; as for me, whateve ocke sa s about i I
need only know that matter is extended and divisible in order to be
sure that it cannot think. And for all that any philosopher who comes
to tell me that trees sens and rocks think • may entangle me in his
subtle arguments, I can see in him only a sophist speaking in bad faith
who prefers to attribute sentiment to rocks than to grant a soul to man.
Let us suppose a deaf man who denies the existence of sounds be-

cause they have never struck his ear. By means of a hidden stringed
instrument, I make another stringed instrument that I have placed be-
fore his eyes sound in unison with it. The deaf man sees the string
vibrate. I say to him, "It is sound which causes that." ''Not at all,"
he answers. "The cause of the string's vibration is in it. It is a quality
commonto all bodies to vibrate thus." "Then show me," I respond, "this
vibration in other bodies or, at least, its cause in this string." «I cannot,"

. * It seems to me that far from saying that rocks think, modern philosophy ?as
dlscover~d: on the contrary, that men do not think. It no longer reccgmzes anythmg
but senstuvs beings in nature, and the whole difference it finds between a I?an
and .3. stone is that man is a sensitive being with sensations while a stone IS a
senslt~ve being without them. But if it is true that all matter senses, where shall I
conceive the ~ensitive unity or the individual [ to be? Wi!l it be in e~ch ~olecule
~f!Uat~eror In the aggregate bodies? Shall 1 put this umty ~qu.~y In ~U1dsand
ohds, In compounds and elements? There are, it is said, only individuals In nature,
~ut. what are these individuals? 15 this stone an individual or an aggregat~, of
1n~l\rIdual~? Is it a single sensitive being, or does it contain in it as, I?any ~ensHlve
bemgs as It does grains of sand? If each elementary atom is a sensruve bemg,. how
~hall I conceive that intimate communication by means of which one senses Itself
~hanother so that their two J's merge into one? Attraction may be a law. of nat~..Ite
ac ose .mystery is unknown to us; but we can at least conceive th,at aHrach?n .. ~~~g
C COrdlOgto mass, contains nothing incompatible with extension and divisihility.
hanyou .conceive the same thing of sentiment? The sensible parts are extended, b~t
is e Sen~ltive being is indivisible and one, It cannot be divided; it is whole, or It

noth1!1g. The sensitive being is therefore not a body. I do not know how our
~ateralt.sts understand it. but it seems to me that the same difficulties that makewhrn reJ~t thought also ought to make them reject sentiment, and I do not see

y, haVing made the first step they would not also make the other. What more;:r~ldit cost t.hem; and since they are sure that they do not think, how do they
to affirm that they sense?
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replies the deaf man, "but because I cannot conceive how this string
vibrates, why must I go and explain that by your sounds, of which I
do not have the slightest idea? That is to explain an obscure fact by a
cause still more obscure. Either make your sounds accessible to my
senses, or I say that they do not exist."
The more I reflect on thought and on the nature of the human mind,

the more I fin th the reasoning of materialists resembles that of is-------.------ -
deaf man. ey are indeed deaf to t e mner voice crymg out to them io
atOii'e difficult not to recognize. A machine does not think; there is
neither motion nor figure which produces reflection. Something in you
seeks to break the bonds constraining it. spac~.is not your measure;
the whole universe is not big enough for you. Your sentiments, your
desires, your uneasiness, even your pride have nether principle than
this narro~hich you sense yourself enchained.]
No material being is active by itself, and I am. On1\ may very well

argue with me about this; but I sense it, and this sentiment that
speaks to me is stronger than the reason combating it. I have a body
on which other bodies act and which acts on them. This reciprocal
action is not doubtful. But m will is in de enden! of m senses; I con-
sent or I resist; I succum or I conquer; and I sense perfectly within
myself when I do what Iwanted to do or when all I am doing is giving
way to my passions. I always have the power to will, I do not always
have the force to execute. When I abandon myself to temptations, I act
according to the impulsion of external objects. When I reproach myself
for this weakness, I listen only to my will. I am enslaved because of my
vices and free because of my remorse. The sentiment of my freedom is
effaced in me only when I become depraved and finally prevent the
voice of the soul from being raised against the law of the body.

I know will only by the sentiment of,my own will, and understanding
is no better known to me. When I am asked what the cause is which
determines my will, I ask in turn what the cause is which determines
my judgment; for it is clear that these two causes are only one; and if
one clearly understands that '.na':.,is ri~ .!!!s ~dg'!lents, and that
hIS under tandi is on] the ower 0 arjpg ana] dging, one WIll
see t at his reedom is on y a similar power or one deri~d from the
former. One chooses tbe good as he has judged the true { if he judges
w:ong, he chooses badly~ What, then, is the cause which determines hIS
will? It IS hIS Judgment. And what is the cause which determmes hIS
judgment? It is his iotelligent faculty, it is his power of jud ing: the de-
termining cau e is m sel. eyan t 1 un e otbing more.
Doubtless, I am not free not to want my own good; I am not free to

want what is bad for me. But it is in this precisely that my freedom con-
sists-my being able to will only what is suitable to me, or what I deem
to be such, without anything external to me determining me. Does it
fol,low that I am not my own master, because I am not the master of
bemg somebody else than me?
The principle of every action is in the will of a free being. One can-

not go back beyond that. It is not the word freedom which means
not?ing; it is the word necessity. To suppose some act, some effect,
which does not derive from an active principle is truly to suppose effects
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without cause; it is to fall into a vicious circle. Either there is no first
impulse, or every first impulse has no prior cause; and there is no true
will without freedom. Man is therefore free in his actions and as such is
animated by an immaterial substance. This is my third article of faith.
From these three you will easily deduce all the others without my
continuing to count them out.

If man is active and free, he acts on his own. All that he does freely
does not enter into the ordered system of providence and cannot be
imputed to it. Providence does not will the evil a man does in abusing
the freedom it gives him; but it does not prevent him from doing it,
whether because this evil, corning from a being so weak, is nothing in
its eyes, or because it could not prevent it without hindering his free-
dam and doing a greater evil by degrading his nature. It has made him
free in order that by choice he do not evil but good. It has put him in a
position to make this choice by using well the faculties with which
it has endowed him. But it has limited his su·ength to such an extent
that the abuse of the freedom it reserves for him cannot disturb the
general order. The evil that man does falls back on him without chang-
ing anything in the system of the world, without preventing the human
species from preserving itself in spite of itself. To complain about God's
not preventing man from doing evil is to complain about His having
given him an excellent nature, about His having put in man's actions
the morality which ennobles them, about His having given him the
right to virtue. The supreme enjoyment is in satisfaction with oneself;
it is in order to deserve this satisfaction that we are placed on earth
and endowed with freedom, that we are tempted by the passions and
restrained by conscience. What more could divine power itself do for
us? Could it make our nature contradictory and give the reward for
having done well to him who did not have the power to do evil? What!
To prevent man from being wicked, was it necessary to limit him to
instinct and make him a beast? No, God of my soul, I shall never
reproach You for having made him in Your image, so that I can be
free, good, and happy like You!

It is the abuse of our faculties which makes us unhappy and wicked.
Our sorrows, our cares, and our sutfenng,§ come to us fr£...mourselves.
Moral evil is incortrestably our own work, and physical evil would be
nothing without our vices, which have made us sense it. Is it not for
preserving ourselves that nature makes us sense our needs? Is not the
pain of the body a sign that the machine is out of order and a warning
to look after it? Death ... Do not the wicked poison their lives and
ours? Who would want to live always? Death is the remedy for the evils
you do to yourselves; nature did not want you to suffer forever. How
few. ills there are to which the man living in primitive srmplicity is
SubJect! He lives almost without diseases as well as paSSIOns and
neither foresees nor senses death. When he senses it, his miseries make
it desirable to him; from then on it is no longer an evil for him. If we
were satisfied to be what we are we would not have to lament our fate.
~ut to seek an imaginary well-being, we give ourselves countless real
ills. Whoever does not know how to endure a bit of suffering ought to
expect to suffer much. When someone has ruined his constitution by a
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disorderly life, he wants to restore it with remedies. To the evil he
senses, he adds the evil he fears. Foresight of death makes it horrible
and accelerates it. The more he wants to flee it, the more he senses it
and he dies of terror throughout his whole life, while blaming natur~
for evils which he has made for himself by offending it.r Man, seek the author of evil no longer. It is yourself. No evil existsI other than that which you do or suffer, and both come to you from
yourself. General evil can exist only in disorder, and I see in the system
of the world an unfailing order. Particular evil exists only in the senti-
ment of the suffering being, and man did not receive this sentiment
from nature: he gave it to himself. Pain has little hold over someone
who, having reflected little, possesses neither memory nor foresight.
Take away OUf fatal progress, take away our errors and our vices, take
away the work of man, and everything is good.
Where everything is good, nothing is unjust. Justice is inseparable

from goodness. Now> goodness is the necessary effect of a power with-
out limit and of the self-love essential to every being aware of itself.
The existence of Him who is omnipotent is, so to speak, coextensive
with the existence of the beings. To produce and to preserve are the
perpetual acts of power. He does not act on what is not. God is not the
God of the dead. He could not be destructive and wicked without hurt-
ing Himself. He who can do everything can want only what is good.'
Therefore, the supremely good Being, because He is supremely power-
ful, ought also to be supremely just. Otherwise He would contradict
Himself; for the love of order which produces order is called goodness;
and the love of order which preserves order is called justice.

God, it is said, owes His creatures nothing. I believe He owes them
all He promises them in giving them being. Now, to give them the idea
..of a good and to make them feel the need of it is to promise it to them.

[

The more I return within myself, and the more I consult myself, the
more I see these words written in my sou]: Be just and you will be
happy. That simply is not so, however, considering the present state of
things: the wicked man prospers, and the just man remains oppressed.
Also, see what indignation is kindled in us when this expectation is
frustrated! Conscience is aroused and complains about its Author. It
cries out to Him in moaning, "Thou hast deceived me!"
"I have deceived you, rash man! And who told you so? Is your soul

annihilated? Have you ceased to exist? 0 Brutus! 0 my son! Do not
soil your noble life by ending it. Do not leave your hope and your glory
with your body on the field of Philippi. Why do you say, 'Virtue is noth-
ing: when you are going to enjoy the reward for yours? You are going
to die, you think. No, you are going to live, and it is then that I shall
keep all the promises I have made you."

From the complaints of impatient mortals, one would say that God
owes them the recompense before they have deserved it, and that He is
obliged to pay their virtue in advance. 0, let us be good in the first place,
and then we shall be happy. Let us not demand the prize before the

• When. the a~cients~alled the supreme God Optimus Maximus. they spoke very
tr~ly. But In saying Maxlml/S Optimus, they would have spoken more exactly, since
H1S goodness comes from His power. He is good because He is great.
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victory nor the wage before the work. It is not at the starting block,
said Plutarch, that the victors in OUf sacred games are crowned; it is
after they have gone around the track.w
If the soul is immaterial, it can survive the body; and if it survives

the body, providence is justified. If I had no proof of the immateriality V
of the soul other than the triumph of the wicked and the oppression of
the just in this world, that alone would prevent me from doubting it.
So shocking a dissonance in the universal harmony would make me
seek to resolve it. I would say to myself, "Everything does not end with
life for us; everything returns to order at death." There would in truth be
the quandary of wondering where man is when everything which can be
sensed about him is destroyed. But this question is no longer a difficulty
for me as soon as I have acknowledged two substances. It is very sim-
ple to see that, since during my corporeal life I perceive nothing except
by my senses, what is not subject to them escapes me. When the union
of body and soul is broken, I conceive that the former can be dissolved
while the latter can be preserved. Why would the destruction of the one
entail the destruction of the other? On the contrary, since they are of
such different natures, they were in a violent condition during their
union; and when this union ceases, they both return to their natural
condition. The active and living substance regains all the strength that
it used in moving the passive and dead substance. Alas! I sense it only
too much by my vices: man lives only halfway during his life, and the
life of the soul begins only with the death of the body.
But what is this life, and is the soul immortal by its nature? My

limited understanding conceives nothing without limits. All that is
called infinite escapes me. What can I deny and affirm, what argument
can Imake about that which I cannot conceive? I believe that the soul
survives the body long enough for the maintenance of order. Who
knows whether that is long enough for it to last forever? However,
whereas I can conceive how the body wears out and is destroyed by the
division of its parts, I cannot conceive of a similar destruction of the
thinking being; and, not imagining how it can die, I presume that it
does not die. Since this presumption consoles me and contains nothing
unreasonable, why would I be afraid of yielding to it?
~eIJse my soul. I know it by sentiment and by thougbt. Without

~nbwing~s essence is, I know that it exists. I cannot reason about
Ideas I do not have. What I know surely is that the identity of the I
IS prolonged only by memory, and that in order to be actually the
same I must remember having been. Now, after my death I could not
recall what I was during my life unless I also recalled wbat I felt, and
consequently what I did; and I do not doubt that tbis memory WIll one
day cause the felicity of the good and the torment of the wicked. Here
on earth countless ardent passions absorb the inner sentiment and lead
remorse astray. The humiliation and the disgrace attracted by the prac-
tice of the virtues prevent all their charms from being felt. But when,
after being delivered from the illusions given us by the body and the
senses, we will enjoy the contemplation of the Supreme Being and the
eternal truths of which He is the source' wben tbe beauty of tbe order
will strike all the powers of our soul; when we are solely occupied with

b
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comparing what we have done with what we ought to have done-then
the voice of conscience will regain its strength and its empire. It is
then that the pure delight born of satisfaction with oneself and the
bitter regret at having debased oneself will distinguish by inexhaustible
sentiments the fate that each has prepared for himself. Do not ask me,
my good friend, whether there will be other sources of happiness and
suffering. I do not know; and those I imagine are enough to console
me for this life and to make me hope for another. I do not say that the
good will be recompensed, for what good can an excellent being attain
other than to exist according to its nature? But I do say that they will
be 'happy, because their Author, the Author of all justice, having
created them as sensitive beings did not create them to suffer; and
since they did not abuse their freedom on earth, they did not fail to
attain their destiny due to their own fault. Nevertheless they suffered
in this life; therefore they will be compensated in another. This senti-
ment is founded less on the merit of man than on the notion of good-
ness which seems to me inseparable from the divine essence. I am only
supposing that the laws of order are observed and that God is con-
stant to Himself. *
Do not ask me whether the torments of the wicked will be eternal.

I do not know that either and do not have the vain curiosity to clarify
useless questions. What difference does it make to me what will become
of the wicked? I take little interest in their fate. However, I have diffi-
culty in believing that they are condemned to endless torments. If
supreme justice does take vengeance, it does so beginning in this life.
D nations, you and your errors are its ministers. Supreme justice em-
ploys the evils that you do to yourselves to punish the crimes which
brought on those evils. It is in your insatiable hearts, eaten away by
envy, avarice, and ambition, that the avenging passions punish your
heinous crimes in the bosom of your false prosperity. What need is
there to look for hell in the other life? It begins in this one in the hearts
of the wicked.

Where our perishable needs end, where our senseless desires cease,
our passions and Our crimes ought also to cease. To what perversity
would pure spirits be susceptible? Needing nothing, why would they
be wicked? If they are deprived of our coarse senses, and all their hap-
piness is in the contemplation of the beings, they would be able to will
only the good; and can anyone who ceases to be wicked be miserable
forever? This is what I am inclined to believe without making an effort
to corne to a decision about it. 0 clement and good Being, whatever
Your decrees are, I worship them! If You punish the wicked, I annihi-
late my weak reason before Your justice. But if the remorse of these
unfortunates is to be extinguished in time, if their ills are to end, and
if the same place awaits us all equally one day, I praise You for it. Is
not the wicked man my brother? How many times have I been tempted
to be like him? If, when he is delivered from his misery, he also loses

>:< Not for us, not for us, Lord,
But for Your name, but for Your own honoro God, make us Jive again! GO •

Psalm IIS
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the malignity accompanying it, let him be happy as I am. Far from
atousing my jealousy, his happiness will only add to mine.

In this way, contemplalin' lng Him by
those of His attributes wh it matters ow, uc-
ceeaelt In extenaIn an increasin by iru 13 Y imperfect
an mi e 1 ea I had a t is immense e nn1ltnde'a:-1ras-be-
come nobler and greater, it j also less proportionate to human reason . ..f"
As my mind approaches the eternal light, its brilliance dazzles and
confuses me, and I am forced 10 abandon all the terrestrial notions
which helped me to imagine it. God is no longer corporeal and sensible.
The supreme intelligence which rules the world is no longer the world
itself. I lift and fatigue my mind in vain to conceive His essence. V
When I think that it is what gives life and activity 10 the living and
active substance that rules animate bodies, when I hear it said that my
soul is spiritual and that God is a spirit, I am indignant about this
debasement of the divine essence. As if God and my soul were of the
same nature! As if God were not the only absolute being, the only one
that is truly active, sensing, thinking, willing by itself, and from which
we get thought, sentiment, activity, will, freedom, and being. We are
free only because He wants us to be, and His inexplicable substance
is to our souls what our souls are to our bodies. I know nothing about
wbether He created matter, bodies, minds, and the world. The idea of
creation confuses me and is out of my reach. I believe it insofar as I
can conceive it. But I do know that He formed the universe and all that
exists, that He made everything, ordered everything. God is doubtless
eternal; but can my mind embrace the idea of eternity? Why fob my-
self off with words unrelated to an idea? What I do conceive is that
He exists before things, that He will exist as long as they subsist, and
that He would exist even after that, if all were to end one day. That a
being which I cannot conceive of gives existence to other beings is
only obscure and incomprehensible; but that being and nothingness
turn themselves into one another on their own is a palpable contradic-
tion, a clear absurdity.

God is intelligent, but in what way? Man is intelligent when he rea-
sons, and the supreme intelligence does not need to reason. For it there
are neither premises nor conclusion ; there are not even propositions.
It is purely intuitive; it sees equally everything which is and everything
which can be. For it aU truths are only a single idea, as all places are
a SIngle point, and all times a single moment. Human power acts by
means; divine power acts by itself. God can because He wills. His will
causes His power. God is good; nothing is more manifest. But goodness
In man is the love of his fellows, and the goodness of God is the love
of order; for it is by order that He maintains what exists and links each
part With the whole. God is just, I am convinced of it; it is a conse-
quence of His goodness. The injustice of men is their work and not His.
Moral disorder, which gives witness against providence in the eyes of
t?e ~hi1osophers, only serves to demonstrate it in mine. But man's jus-
nee IS to give each what belongs to him, and God's justice is to ask from
each for an accounting of what He gave him.
If I have just discovered successively these attributes of which I have
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~\~ ~o' absolute idea, I have done so by compulsory inferences, by the good
~fIJ(T use of my reason. But I affirm them without understanding them, and at

c,U' (~' bottom that is to affirm nothing, I may very well tell myself, "God is
!~'f'-\)..\ thus; I sense it, I prove it to myself," I cannot conceive any the better
'V . hi' how God can be thus.

\I' Finally, the more effort I make to contemplate His infinite essence,
the less I can conceive it. But it is; that is enough for me. The less I
can conceive it, the more I worship it. I humble myself and say to Him,
"Being of beings, I am because You are; it is to lift myself up to my
source to meditate on You ceaselessly. The worthiest use of my reason
is for it to annihilate itself before You. It is my rapture of mind, it
is the charm of my weakness to feel myself overwhelmed by Your
greatness,"

"

After having thus deduced the principal truths that it mattered for
me to know from the impressio 0 senSI e 0 J€ n rom t inner
e e at ea 5 me JU of causes accor fig o~tural
rn1hh....,~""_<t;;".,r;;'(;;;;;"";;;;;;-,'" ~ --"dhg ,Stl us nvesngate Hat manner of conduc I oug t to raw
frOIilthese truths and what rules I ought to prescribe for myself in
order ~ f0fi!l 'EY ~ earth according to the intention of Him
who puCme iIlere~n continuing to follow my method, I do not draw
these rules from the principles of a high philosophy, hut find them
written by nature with ineffaceable characters in t de th ~t,

/
'1 ave on y to consu t mysel about what want to do. Everyt 'ng I
sense to be good is good; everything I sense to be bad is bad. The best
of all casuists is the conscience; and it is only when one haggles with
it that one has recourse to the subtleties of reasoning. The first of all
cares is the care for oneself. Nevertheless how many times does the
inner voice tell us that, in doing our good at another's expense, we do
wrong I We believe we are following the impulse of nature, but we are
resisting it. In listening to what it says to our senses, we despise what
it says to our hearts; the active being obeys, the passive being com-
mands. Conscience is the voice of the soul; the passions are the voice
of the boa . s I su SI tat e e two languages oRlffi are contra-
ilic'tOry? And then which should be listened to? Too often reason de-
ceives us. We have acquired only too much righ~"llut
conscience never deceives; it is man's true guide. It is to the soul what
instinct is to the body; * he who follows conscience obeys nature and

* Modern philosophy, accepting only what it explains, is careful not to accept
that ~bscure. faculty called instinct, which appears without any acquired knowledge
to gutde animals toward some end. Instinct, according to one of our wisest phi-
10so1?hers,nl is only a habit Without reflection which is, however, acquired by reo
flectmg; and from the way he explains this development it ought to be concluded
that children reflect more than men, a paradox strange e~ough to deserve the effort
of exa rrunation. Without going into this discussion here, I ask what name I ought
to ~lve to t~e ardor with which my dog makes war on moles he does not eat, to the
patience WIth which he sometimes watches for them for whole hours and to the
skill with which he grabs them, throws them out on the earth the moment they
pu~h up, .and then. kills them, only to leave them there, without anyone ever havin:g
~ramed ~lm for this hunt and taught him moles were there? I ask further-and this
IS more Important-whr, the first time I threatened this same dog, he Jay with his
ba~k on the ground, hIS paws bent back in a supplicant attitude, the one most
suteed to touch me, a posture he. wo~ld have certainly not kept if, without letting
myself be moved, I had beaten him III this position? What! Had my dog, still very
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does not fear being led astray. This point is important [continued my
benefactor, seeing that I was going to interrupt him]. Allow me to tarry
a bit to clarify it.
AllJhe moralit of our actions is in the ~ ent we ourselves make

of them. If it is true that the good is good, it must e so in t e ep s
of our hearts as it is in our works. and the primary reward for justice
is to sense that one practices it. If moral goodness is in conformity with
our nature, man could be healthy of spirit or well constituted only to
the extent that he is good. If it is not and man is naturally wicked, be
cannot cease to be so without being corrupted. and goodness in him is
only a vice contrary to nature. 1f he were made to do harm to his kind,
as a wolf is made to slaughter his prey. a humane man would be an
animal as depraved as a pitying wolf, and only virtue would leave us
with remorse.
Let us return to ourselves, my young friend! Let us examine, all

personal interest aside. where our inclinanons lead us. Which spectacle
gratifies us more-that of others' torments or that of their happiness?
Which is sweeter to do and leaves us with a more agreeable impression
after having done it-a beneficent act or a wicked act? In whom do
you take an interest in your theaters? Is it in heinous crimes that you
take pleasure? Is it to their authors when they are punisbed that you
give your tears? It is said that we are indifferent to everything outside of
our interest; but, all to the contrary I the sweetness of friendship and
of humanity consoles us in our suffering; even in our pleasures we
would be too alone, too miserable, if we had no one with whom to share
them. If there is nothing moral in the heart of man, what is the source /
of these transports of admiration for heroic actions, these raptures of
love for great souls? What relation does this enthusiasm for virtue
have to our private interest? Why would I want to be Cato, who dis-
embowels himself, rather than Caesar triumphant? Take this love of
the beautiful from our hearts, and you take all the charm from life.
He whose vile passions have stifled these delicious sentiments in his
narrow soul, and who. by dint of self-centeredness, succeeds in loving
only himself, has no more transports. His icy heart no longer palpitates
with joy; a sweet tenderness never moistens his eyes; he has no more
joy in anything. This unfortunate man no longer feels, no longer lives.
He is already dead.
But however numerous the wicked are on the earth, there are few

of these cadaverous souls who have become insensitive, except where
their Own interest is at stake, to everythlng which is just and good.
Iniquity pleases only to the extent one profits from it; in all the rest
one wants the innocent to be protected. One sees some act of viulence

~ilttleand practically just born, already acquired moral ideas? Did he k.now ~h:~
h emency and generosity are? On the basis of what acquired understandmg ~l h

OPe to mollify me by thus abandoning himself to my discretion? Every dog 10 ~ e
wor~~does pretty nearly the same thing in the same situation, and I am say~~g
~o~~nghere that cannot be verified by everyone. Let the philosophers who ~o lSi
tam ully reject instinct be so good as to explain this fact by the mere a~tIo~ ?
he sensations and the knowledge they cause us to acquire. Let them explain It In
:away satisfying to every man of good sense. Then I shall have nothIng more to
Y. and I shall no longer speak of instinct.
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and injustice in the street or on the road. Instantly an emotion of anger
and indignation is aroused in the depths of the heart, and it leads us to
take up the defense of the oppressed; but a more powerful duty re-
strains us, and the laws take from us the right of protecting innocence.
On the other hand, if some act of clemency or generosity strikes OUf

eyes, what admiration, what love it inspires in us! Who does not say to
himself, "I would like to "ave done the same"? It is surely of very little
importance to us that a man was wicked or just two thousand years
ago; nevertheless, we take an interest in ancient history just as if it all
had taken place in our day. What do Catiline's crimes do to me? Am I
afraid of being his victim? Why, then, am I as horrified by him as if
he were my contemporary? We do not hate the wicked only because
they do us harm, but because they are wicked. Not only do we want to
be happy; we also wish for the happiness of others. And when this
happiness does not come at the expense of OUf own, it increases it.
Finally, in spite of oneself, one pities the unfortunate; when we are
witness to their ills, we suffer from them. The most perverse are unable
to lose this inclination entirely. Often it puts them in contradiction with
themselves. The robber who plunders passers-by still covers the naked-
ness of the poor, and the most ferocious killer supports a fainting man.
We speak of the cry of remorse which in secret punishes hidden

crimes and so often brings them to light. Alas, who of us has never
heard this importunate voice? We speak from experience, and we
would like to stifle this tyrannical sentiment that gives us so much
torment. et us obey nature. We shall know with what gentleness it
reigns, and what c arm one finds, after having hearkened to it, in giv-
Ing favorable testimony on Our Own behalf. The wicked man fears and
flees himself. He cheers himself up by rushing outside of himself. His
restless eyes rove around him and seek an object that is entertaining to
him. Without bitter satire, without insulting banter, he would always
be sad. The mocking laugh is his only pleasure. By contrast, the serenity
of the just man is internal. His is not a malignant laugh but a joyous
one; he bears its source in himself. He is as gay alone as in the midst
of a circle. He does not draw his contentment from those who come near
him; he communicates it to them.
Cast your eyes on all the nations of the world, go through all the his-

~

tories. Among so many inhuman and bizarre cults, among this prodi-
gious aiversity 01 morals and characters, you will find everywhere the
~~ ~s ~jus~d decency. everywhere the same notions of
·goocra.nd cad. Mcient paganrsrngave birth to abominable gods who
would have been punished on earth as villains and who presented a
picture of supreme happiness consisting only of heinous crimes to com-
mit and passions to satisfy. But vice, armed with a sacred authority,
descended in vain from the eternal abode; moral instinct repulsed it
from the heart of human beings. While celebrating Jupiter's debauches,
they admired Xenocrates' continence. The chaste Lucretia worshiped
the lewd Venus. The intrepid Roman sacrificed to fear. He invoked the
god who mutilated his father, and he himself died without a murmur
at his Own father's hand. The most contemptible divinit.ies were served
by the greatest men. The holy voice of nature, stronger than that of the
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gods, made itself respected on earth and seeme~o relegate crime, V
along with the gUIlty, to heaven. 7' '
There is in thde depths 0

1
f shouiS, then, a~!!m~rinciple of justice )(

and virtue accor mg to w ue , In spite orour-Dwn ~e
our actions and those of others as good or bad. It is to this principle
that I give the name consci.ence.
But at this word I liear The clamor of those who are allegedly wise

rising on all sides: errors of childhood, prejudices of education, they
all cry in a chorus. Nothing exists in the human mind other than what
is introduced b ex erience, and we judge a thing on no ground other
an t at of acquired ideas. They go farther. They dare to reject this

evident and universal accord of all nations. And in the face of this
striking uniformit in men's judgment, they go and look in the shadows
or some a scure exampJe-kiiOWn to them alone-as if all the inclina-
tions of nature were annihilated by the depravity of a single people,
and the species were no longer anything as soon as there are mon-
sters. But what is the use of the torments to which the skeptic Mon-
taigne subjects himself in order to unearth in some corner of the world
a custom opposed to the notions of justice? Of what use is it to him to
give to tbe most suspect travelers the authority he refuses to give to the
most celebrated writers? {j:.! Will some uncertain and bizarre practices.
based on local causes unknown to us, destroy the general induction
drawn from the concurrence of all, peoples, who disagree about
everything else and agree on this point alone? 0 Montaigne, you
who pride yourself on frankness and truth, be sincere and true, if a
philosopher can he, and tell me whether there is some country on earth
where it is a crime to keep one's faith, to be clement, beneficent, and
generous, where the good man is contemptible and the perfidious one
honored?
It is said that everyone contributes to the public good for his own .j

interest. But what then is the source of the just man's contributing to
it to his prejudice? What is going to one's death for one's interest? No
doubt, no one acts for anything other than for his good; but if there is
not a moral good which must be taken into account, one will never
explain hy private interest anything but the action of the wicked. It is
not even likely that anyone will attempt to go farther. This would be
too abominable a philosophy-one which is embarrassed by vrrtuous
actions, which could get around the difficulty only by fabncatmg base
Intentions and motives without virtue which would be forced to vilify
Socrates and calumniate Regulus. If ever such doctrines could spring
up among us, the voice of nature as well as that of reason would im-
mediately be raised against them and would never leave a single one
of their partisans the excuse that he is of good faith. .
It is not my design here to enter into metaphysical discussions which

are out of my reach and yours, and which, at bottom, lead to nothing.
I have already told you that I wanted not to philosophIZe WIth you
but to help you consult your heart. Were all the philosophers to prove
that I am wrong. if you sense that I am right, I do not WIsh for more. d
. For that purpose I need only to make you distinguish our acquire
Ideas from Our natural sentiments; for we sense before knowing, and
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since we do not learn to want what is good for us and to flee what is
bad for us but rather get this will from nature, by that very fact love
of the good and hatred of the bad are as natural as the love of ourselves.
The acts of the conscience are not judgments but sentiments. Although
a] OUf i cas come to us from OU 51 e, t e sentiments evaluating them
are within us, and it is by them alone that we know the compatibility
or incompatibility between us and the things we ought to seek or flee.r-To exist, for us, is to sense; our sensibility is in.contestably anterior
to OUf intelligence, and we had ~ before Ideas. Whatever the
cause of our being, it has provided for Our preservation by giving us
sentiments suitable to OUf nature, and it could not be denied that these,
at least, are innate. These sentiments, as far as the individual is con-
cerned, are the love of self, tlie fear of pain, the horror of death, the
desire of we - eing. But if, as cannot ou ted, man is by his nature
SoCIable, or at least made to become so, he can be so only by means of
other innate sentiments relative to his pecies, for if we consider only
p~ certainly to disperse men instead of bringing
them together. It is from the moral system formed by this double rela-
tion to oneself and to one's fellows that the impulse of conscience is
born. To know the good is not to love it; man does not have innate
knowledge of it, but as Soon as his reason makes him know it, his
conscience leads him to love it. It is this entiment i 's inn teo
Thus I do not believe, my friend, that it is impossible to explain, by

the consequences of Our nature, the immediate principle of the can.
science independently of reason itself. And were that impossible, it
would moreover not be necessary; for, those who deny this principle,
admitted and recognized by all mankind, do not prove that it does
not exist but are satisfied with affirming that it does not; so when we
affirm that it does exist, we are just as well founded as they are, and we
have in addition the inner witness and the voice of conscience, which
testifies on its own behalf. If the first gIi~e~ of judgment dazzle us
and at first make a blur of objects in our slgh~it for our weak
eyes to open up again and steady themselves, and soon we shall see
these same objects again in the light of reason as nature first showed
them to us. Or, rather, let us be more simple and less vain. Let us limit
ourselves to the first sentiments that we find in ourselves, since study
always leads us back to them when it has not led us astray.

Conscience, conscience IDivine instinct, immortal and celestial voice,
certain guide of a being that is ignorant and limited but intelligent and
free; ~llib~.I!ge of good and bad which makes man like unto God;
It IS you who make the excellence of his nature and the morality of hIS
actions, Without you I sense nothing in me that raises me above the
beasts, other than the sad privilege of leading myself astray from error
to error with the aid of an understanding without rule and a reason
without principle.

>-c Thank heaven, we are delivered from all that terrifying apparatus
of philosophy. We emit out being scholars. Dispensed from
consuming Our life in the study of mora tty, we ave at less expense a
more certain guide in this immense maze of human opinions. But it is
not enough that this guide exists , one must know how to recognize it
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and to follow it. If it speaks to all hearts, then why are there so few of
themwho hear it? Well, this is because it speaks to us in nature's lan-
guage, which ever thing has made us forget. Conscience is timid; it
likesrefuge-.na peace. The world and noise scare it; the prejudices
from which they claim it is born are its cruelest enemies. It flees or
keepsquiet before them. Their noisy voices stifle its voice and prevent
it from making itself heard. Fanaticism dares to counterfeit it and to
dictate crime in its name. It final y gives up as a result of being dis-
missed.It no longer speaks to us. It no longer responds to us. And after
suchlong contempt for it, to recall it costs as much as banishing it did.
Howmany times in my researches have I grown weary as a result of

the coldness I felt within me I How many times have sadness and bore-
dom, spreading their poison over my first meditations, made them un-
bearablefor me! My arid heart provided only a languid and lukewarm zeal
to the love of truth. I said to myself, "Why torment myself in seeking
what is not? Moral good is only a chimera. There is nothing good but
the pleasures of the senses." 0, when one has once lost the taste for
the pleasures of the soul, how difficult it is to regain itl How much more
difficultgaining it is when one has never had it! If there existed a man
miserable enough to be unable to recall anything he had done in all his
lifewhich made him satisfied with himself and glad to have lived, that
man would be incapable of ever knowing himself; and for want of feel-
ing the goodness suitable to his nature, he would necessarily remain
wicked and be eternally unhappy. But do you believe there is a single
man on the whole earth depraved enough never to have yielded in his
heart to the temptation of doing good? This temptation is so natural and
so sweet that it is impossible always to resist it, and the memory of
the pleasure that it once produced suffices to recall it constantly. Un-
fortunately it is at first hard to satisfy. One has countless reasons to
reject the inclination of one's heart. False prudence confines it within
the limits of the human I; countless efforts of courage are needed to
dare to cross those limits. To enjoy doing good is the reward for having
done good, and this reward is obtained only after having deserved it.
Nothing is more lovable than virtue, but one must possess it to find
It so. Virtue is similar to Proteus in the fable: when one wants to em-
brace it, it at first takes on countless terrifying forms and finally re- ~
vealsitself in its own form only to those who did not let go. .
Constantly caught up in the combat between my natural senuments-:\

w~ke fQr the common jnterest, and ~ate~ J
ever~ to me, I would have drifted all my In t s contInual . V
alternatIOn-doing the bad, loving the good, always In contradlcuon .".-
with myself-if new lights had not illuminated my heart, and if
the truth, which settled my opinions, had not also made my conduct
certain and put me in agreement with myself. For all that one might
w~nt to establish virtue by reason alone, what solid base can one give
It. Virtue, they say, is the love of order. But can and should thiS love
win out in me over that of my own well-being? Let them give me a
clear. and sufficient reason for preferring it. At bottom, their alleged
pnnciple is a pure play on words; for I say that vice is the love of order,
taken In a different sense. There is some moral order wherever there

t
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is sentiment and intelligence. The difference is that the good man orders
II' himself in relation to the whole, and the wicked one orders the whole
in relation to himself. The latter makes himself the center of all things;
the former measures his radius and keeps to the circumference. Then
he is ordered in relation to the common center, which is God, and in
relation to all the concentric circles, which are the creatures, If the
divinity does not exist, it is only the wicked man who reasons, and the
good man is nothing but a fool.
o my child! May you one day sense what a weight one is relieved of

when, after having exhausted the vauit of human opinions and tasted
the bitterness of the passions, one nally fin s so near to oneself the
roaa~m, the reward of this life's labors, and the source of the
happiness of which one has despaired. All the duties of the natural law,
which were almost erased from my heart by the injustice of men, are
recalled to it in the name of fl!e eternal justice which imposes them on
me and sees me fulfill thell'll ~ no longer sense that I am anything but
the work and the instrument of the great Being who wants what is good,
who does it, and who will do what is good for me through the c n-
junction of my will and His and through t e ood use of m libert. I
acquiesce in the order that this Being estafilis -es, sure that one day I
myself will enjoy this order and find my felicity in it; for what felicity
is sweeter than sensing that one is ordered in a system in which every-
thing is good? Subject to pain, I bear it with patience in thinking that
it is fleeting and that it comes from a body that does not belong to me.
If I do a good deed without a witness, I know that it is seen, and I make
a record for the other life of my conduct in this one. In suffering an
injustice, I say to myself, "The just Being who rules everything will
certainly know how to compensate me for it." The needs of my body
and the miseries of my life make the idea of death more bearable for
me. They will be so many fewer bonds to break when it is necessary
to leave everything.
Why is my soul subjected to my senses and chained to this body

which enslaves it and interferes with it? I know nothing about it. Did
I take part in God's decrees? But I can, without temerity, form modest
conjectures. I tell myself, "If man's mind had remained free and pure,
what merit would he gain from loving and following the order which
he saw established and which he would have no interest in troubling?
He would be happy, it is true. But his happiness would be lacking the
most sublime degree, the glory of virtue and the good witness of one-
self. He would be only like the angels, and doubtless the virtuous man
will be more than they are. He is united to a mortal body by a bond no
less powerful than incomprehensible. The care for this body's preserva-
tion incites the soul to relate everything to the body and gives it an in-
terest contrary to the general order, which the soul is nevertheless capable
of seeing and loving. It is then that the good use of the soul's liberty
bec~mes both its merit and its recompense, and that it prepares itself
an Incorruptible happiness in combating its terrestrial passions and
maintaining itself in its first will."

If, even in the state of abasement which we are in during this life,
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all our first inclinations are legitimate, and if all our vices come to us
from ourselves, why do we complain of being subjugated by them?
Why do we reproach the Author of things for the evils we do to our-
selves and the enemies we arm against ourselves? Ab, let us not corrupt
man! He will always be good without difficulty and always be happy
without remorse! The guilty who say they are forced to crime are as
dishonest as they are wicked. How is it they do not see that the weak-
nesS of which they complain is their own work, that their first deprav-
ity comes from their own will, that by willing to yield to their temp'
rations, they finally yield to them in spite of themselves and make them
irresistible? It is doubtless no longer in their power not to be wicked
and weak, but not becoming so was in their power. Oh how easily we
would remain masters of ourselves and of our passions-even during
this life-if when our habits were not yet acquired, when our mind
was beginning to open. we knew how to occupy it with the objects that
it ought to know in order to evaluate those which it does not know, if
we sincerely wanted to enlighten ourselves-not to be conspicuous in
others' eyes, but to be good and wise according to our nature, to make
ourselves happy in practicing our duties I This study appears boring
and painful to us because we think about it only when we are already
corrupted by vice, already given over to our passions. We settle our
judgments and our esteem before knowing good and bad, and then, in
relating everything to this false measure, we give to nothing its just
value.
There is an age when the heart is still free, but ardent, restless, avid

for the happiness it does not know: it seeks it with a curiosity born of
incertitude and, deceived by the senses, finally settles on a vain image of
happiness and believes it has found it where it is not. These illusions
have lasted too long for me. Alas, I recognized them too late and have
been unable to destroy them completely. They will last as long as this
mortal body which causes them. At least, although they may very well
seduce me, they no longer deceive me. I know them for what they are;
In following them, I despise them. Far from seeing them as the object of
my happiness, I see them as its obstacle. I aspire to the moment when,
after being delivered from the shackles of the body. I shall be 112e without
contradiction or division and shall need only myself in order to be
happy. While waiting. I am already happy in this life because I take
httle account of all its ills, because I regard it as almost foreIgn to my
being, and because all the true good that I can get out of It depends
on me.
To raise myself beforehand as much as possible to this condition of

happiness, strength. and freedom, I practice sublime contemplatlOns ', I
meditate on the order of the universe. not in order to explmn It by va~nJ
systems but to admire it constantly. to worship the wise Aut~or W't

O

makes himself felt in it. I converse with Him, I fill all my faculues WIh
His divine essence' I am moved by His henefactions, I bless Him for ,I
his gifts. But I do 'not pray to Him. What would I ask of Him? That I)(
He change the course of things for me that He perform mlfacles In

my favor? I who ought to love, above ail, the order established by HIS
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wisdom and maintained by His providence, would [ want this order to
be disturbed for me? No, this rash wish would deserve to be punisned
rather than fulfilled. Nor do I ask Him for the power to do good. Why
ask Him for what He has given me? Did He not give me conscience for
loving the good, reason for knowing it, and liberty for choosing it? If I
do the bad, I have no excuse. I do it because I want to. To ask Him to
change my will is to ask Him what He asks of me. It is to want Him to
do my work while I collect the wages for it. Not to be contented with
my condition is to want no longer to be a man, it is to want something
other than what is, it is to want disorder and evil. Source of justice
and truth, God, clement and good, in my confidence in You, the supreme
wish of my heart is that Your will be done! In joining my wiII to Yours,
I do what you do; I acquiesce in Your goodness; I believe that I share
beforehand in the supreme felicity which is its reward.
As I justly distrust myself, the only thing that I ask of Him, or rather

that I expect of His justice, is to correct my error if I am led astray
and if this error is dangerous to me. The fact that I act in good faith
does not mean I believe myself infallible. Those of my opinions which
seem truest to me are perhaps so many lies; for what man does not
hold on to his opinions, and how many men agree about everything?
The illusion deceiving me may very well come from myself; it is He
alone who can cure me of it. 1 have done what I could to attain the truth,
but its source is too elevated. If the strength for going farther is lacking
to me, of what can I be guilty? It is up to the truth to come nearer.

The good priest had spoken with vehemence. He was moved, and
so was I. I believed I was hearing the divine Orpheus sing the first
hymns and teaching men the worship of the gods. Nevertheless I saw a
multitude of objections to make to him. I did not make any of them,
because they were less solid than disconcerting, and persuasiveness
was on his side. To the extent that he spoke to me according to his
conscience, mine seemed to confirm what he had told me.
The sentiments you have just expounded to me, I said to him, ap-

pear more novel in what you admit you do not know than in what you
say you believe. I see in them pretty nearl the theism or the natural
feli ion that the Christians en to con Oun with atheism or ir-
~e ,w IC s the irectly contrary octrine. ut in the present
condition of my faith I have to ascend rather than descend in order to
adopt your opinions, and I find it difficult to remain precisely at the
point where you are without being as wise as you. In order to be at
least as sincere as you, I want to take counsel with myself. Following
your example, I ought to be guided b the inner se timent. You
yourself have taught me that, a ter one has ong imposed silence on it,
to recall it is not the business of a moment. ] will carry your dis-
COursewith me in my heart. I must meditate on it. If after taking care.
ful counsel with myself, I remain as convinced of it as you are, you
will be my final apostle, and I shall be your proselyte unto death. Can-
tmue, however. to instruct me. You have only told me half of what I
must know. Speak to me of revelatio of the scr] tures of those ob-
scure dogmtt's tHrau W 1 I ave been wandenng sl~ce c - d,
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without being able either to conceive or to believe them aC=utJ
knowing how I could either accept or reject them, I

Yes, my child, he said, embracing me, I shall finish telli~ ~
I think, I do not want to opcn my heart to you halfway, But the desire
you give evidence of was necessary to authorize my having no reserve
with you, I have told you nothing up to now which I did not believe
could be useful to you and of which I was not profoundly persuaded,
The examinatton which remains to be made is very different. I see in it
only perplexity, mystery, and obscurity, I bring to it only uncertainty
and distrust, t deCIde only in tTem6nng, and I tell you my doubts rather
than my opinions, If your sentiments were more stable, I would hesitate
to expound mine to you, But in your present condition you will profit
from thinking as I do,' Moreover, attribute to my discourse only the
authority of reason, I do not know whether I am in error, It is difficult
in discussion not to adopt an assertive tone sometimes. But remember
that all my assertions here are only reasons for doubt, Seek the truth
yourself, As for me, I promise you only good faith,
-rou see in my exposition only natural religion, It is very strange that
any other is needed! How shall J know this necessity? What can I be
guilty of in serving God according to the understanding He gives to my
mind and the sentiment He inspires in my heart? What purity of
morality, what dogma useful to man and honorable to his Author can
I derive from G positive doctrine}hich I cannot derive without it from
the good use o'r my faculties? Show me what one can add, for the glory
of God, for the good of ociery, and for my own advantage, to the duties
of the natural law, and what virtue you produce from a new form of
worship that is not a result of mine? The greatest ideas of the divinity
corne to us from reason alone. View the spectacle of nature; hear the
inner voice. Has God not told everything to our eyes, to our conscience, to
our ~eDl? What more will men tell us? 'I heir revelations hllV'eonly
the effect of degrading Go y givI g Him human passions, I see ~hat
particular dogmas, far from c1arifyin the notions of the gr'8!-.Jl.emg,
,c,o,;ntlfiiu!"se'l'mt~h~e~m~;~tI1tta~T;..:.farfrom ennobling them, they debase them; thatJ~
l" mysteries surrounding the great Being they add
bsurd contradictions; that they make man proud, intolerant, and cruel;_
t " __ . e ishing peace on earth, they bring sword and fire
to It, I ask myself what good all this does, without knowmg what to
answer. I see in it only the crimes of men and the miseries of rnankind. l/'
I am told that a revelation was needed to tt~:h- .... e"'''''-''''''I''''Q!l:~ or

wanted to be served, They present as proof th iversit of biz a" form 7f
~:v~:~~~~:~i~~o~at':e ~:~~i:~~~~~t~~~r"~~e~~ti~~~, ~: s:o~t a~ ~:OPle~
took it into their heads to make God speak, each made Him speak 10 ,:s
own way and made Him say what it wanted, If one had listened only a
what God says to the heart of man, there would never have been more
than One religion on earth,

• Thi , th blic at present.
15 IS, J believe, what the good vicar could say to e pu
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-*

There had to be uniformit of worship. Very well. But was this oint
e w ole a aratus of IVlne weT was needed to

es a IS It. et us ot fuse the ere oy of reB !.9n with religion
its . e worshiji a a KS or IS t at a teart. ~a that worsh.!P,
wlw it is sincere, is always uniform. One must be possessed of ~
vanity indeealo Imagine thai: God takes so great an interest in t~
of the priest's costume, in the order of the words he pronounces. in
the gestures he makes at the altar, and in all his genuflexions. Ah, my
friend, remain upright! You will always be near enough to the earth.
God wants to be revered in spirit and in truth is is t duty of all
religions, all countries, all men. As-ttrr xfernal wars "ip if itmust
be unifOrm for the saice--of-.good order, t at lS e y a question of
public policy; no reve a Ion IS nee e or that.

t did not begin with all these reflections. I was carried along by the
prejudices of education and by that dangerous amour-propre which
always wants to carry man above his sphere, and, unable to raise my
feeble conceptions up to the great Being, I made an effort to lower Him
down to my level. I reduced the infinite distance He has put in the
relations between His nature and mine. I wanted more immediate com-
munications, more particular instructions; not content with making
God like man, I wanted supernatural understanding in order that I
myself would be priVileged among my fellows, I wanted an exclusive
form of worship; I wanted God to have said to me what He had not said
. to others, or what others had not understood in the same way as I did.

Regarding the point at which I had arrIved as the cammon point from
which all believers start in order to arrive at a more enlightened form
of worship, I found nothing in natural religion but the elements of
every religion. I considered this diversity of sects which reign on earth,
and which accuse each other of lying and error. I asked, "Which is the
right one?" Each answered, "It is mine." • Each said, "I and my parti-
sans alone think rightly; aU the others are in error," "And how do you
know that your sect is the right one?" "Because God said so." "And
who told you that God said so?" "My pastor, who certainly knows. My
pastor told me this is what to believe, and this is what I believe. He as-
sures me that aU those who say something other than he does are lying,
and I do not listen to them,"
What, I thought, is the truth not one, and can what is true for me

* A good and wise priest says:

All say that they get it and believe it (and all use this jargon) not from men
nor from any creature but from God.

~~t to tell the truth without any flattery or disguise, there is nothing to it.
RelIgIOns are, whatever is said, gotten from human hands and by human
means. Witness first the way religions were and still are received every day
in the world by. individuals . nation, country, and place give religion. One be.
longs to the rehglOn observed in the place where one is born and raised. We
are circumcised, baptised, Jews, Mohammedans, Christians before we know
that we are men. Religion is not of our choice and election Witness next how
ways of life and morals are in such poor agreement with reiigion. Wi mess that
on. hyman and very slight occasions one goes counter to the tenor of one's
religion. [Charron, de ta Sage sse, vol. II, chap. 5, p. 257, Bordeaux edition 1601.)

It appeal's very much as though the sincere profession of faith of the virtuous
tl~eolo_gal of Condam would not have been very different from that of the SavoyardVIcar .'>'
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be false for you? If the methods of the man who follows the right road
and of the man who goes astray are the same, what merit or what
fault belongs to one of these men more than the other? Their choice
is the effect of chance; to blame them for it is iniquitous. It is to
reward or punish them for being born in this or in that country.
To dare to say that God judges us in this way is to insult His justice.
Either all religions are good and a reeable to God; or if there is one

which - e" pr es to men an punis es t em for refusing to recog-
nize, He has given it certain and manifest signs so that it is distin-
guished and known as the only true one. These sill!:'s exis in all times
and all places, equall . ra' d small,
learned and ignoran, uropea Indian frica, avage If there
were a religion on de 0 vas only
eternal suffering. and if in some place in tlie wor d a single mortal of
good faith had not been struck by its obviousness, the God of that
religion would be the most iniquitous and cruel of tyrants.
Are we, then, sinc~ely seeking the truth? Let us gJ;ant nothing to

the right of birtb and to the authority of fathers and pastors, but let us
recall for the examination of conscience and reason all that the have
taug t us rom our YOU(. ey may very we cry ou I U jeer your
rea.son:-He who deceives me can say as much. I need reasons for
suhjecting my reason.
'All the theology that I can acquire on my own from the inspection
of the universe and by the good u e of my faculties is limited to what
I have explained to you previously. To know more one must have re-
course to extraordinary means. These means could not be tbe authority
of men; for since no man belongs to a different species from me, all
that a man knows naturally 1 too can know, and another man can be
mistaken as well as I. When I believe what he says, it is not because
he says it but because he proves it. Therefore the testimony of men is
at bottom only that of my own reason and adds nothing to the natural
means God gave me for knowing the truth.
Apostle Of~.uth, what then have you to tell me of which I do not

r';!1'ain the ~dge? "God Himself has spoken. Hear His revelation." That
IS something e se. God has spoken I That is surely a great statement. To
Whom has He spoken? "He has spoken to men." Why, then, .did 1 h:,ar
nothmg about it? "He has directed other men to give you HIS word. 1
understand, it is men who are going to tell me what God has said. 1
should have preferred to have heard God Himself. It would have cost
~lm nothing more, and 1 would have been sheltered from seductIon.
He gives you a guarantee in making manifest the mission of hIS mes-
sengers." How is that? "By miracles." And where are these miracles? "In
~oOks."And who wrote these books? "Men." And who saw these miracles?
Men Who attest to them." Whatl Always human testimony? Always men ~
Whoreport to me what other men have d! So many men betw!.e~
G d' - if Oh If~ and me! Nevertheless let us see. xamine com are, ver y. ,
Go~ deigned tQ relieve me of all this a or, woul ave smea
hirri any less heartily? d
eonsider, my frIend. in what a horrible discussion I am now eD~ag~t '

what immense erudition I need to go back to the most remote antlqUl Y
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I-to examine, weigh, and compare the prophecies, the revelations, the
V facts, all the monuments of faith put forth in every Country of the world,

to fix times, places, authors, occasions I What critical precision is neces-
sary for me to distinguish the authentic documents from the forged
ones; to compare the objections to the responses, the translations to
the originals; to judge of the impartiality of witnesses, of their good
sense, of their understanding; to know whether anything has been
suppressed, anything added, anything transposed, changed, falsified; to
resolve the contradictions which remain; to judge what weight should
be given to the silence of adversaries concerning facts alleged against
them; whether these allegations were known to them; whether they
took them seriously enough to deign to respond; whether books were
common enough for ours to reach them; whether we have been of good
enough faith to allow their books to circulate among us and to let
remain their strongest objections just as they made them.
Once all these monuments are recognized as incontestable, one must

next move on to the proofs of their authors' mission. One must have
a good knowledge of all of the following: the Jaws of probability and
the likelihood of events, in order to judge which predictions cannot be
fulfilled without a miracle; the particular genius of the original lan-
guages, in order to distinguish what is prediction in these languages
and what is only figure of speech; which facts belong to the order of
nature and which other facts do not, so as to be able to say to what
extent a skillful man can fascinate the eyes of simple people and can
amaze even enlightened ones; how to discern to which species a mit.
acle ought to belong and what authenticity it ought to have-not only
for it to be believed, but for it to be a punishable offense to doubt it;
how to compare the proof of true and false miracles and how to find
certain rules for discerning them; and, finally, how to explain why God
chose, for attesting to His word, means which themselves have so great
a need of attestation, as though He were playing on men's credulity and
intentionally avoiding the true means of persuading them.

Let us suppose that the divine Majesty were to deign to lower itself
sufficiently to make a man the organ of its sacred will. Is it reasonable,
is it just to demand that all of mankind obey the voice of this minister
without making him known to it as such? Is there equity in providing
this minister as his only credentials some special signs given to a few
obscure people, signs of which all the rest of men will never know any-
thing except by hearsay? In every country in the world, if one were to

\

accept the truth of all the miracles which the people and the simple
folk say they have seen, every sect would be the right one; there would
be more mfraclae than natural events, and the greatest of all miracles
would be if there were not miracles wherever fanatics are persecuted.
It is the unalterable order of nature which best shows the Supreme
Being. If many exceptions took place, I would no longer know what to
think, and as for me, I belfeva too much in God to believe in so many
miracles that are so little worthy of Him.
Let a man COmeand use this language with us: "Mortals, I announce

the will of the Most High to you. Recognize in my voice Him who sends
me, I order the sun to change its Course, the stars to form another
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arrangement, the mountains to become level, the waters to rise up, the
earth to change its aspect." At these marvels who will not instantly
recognize the Master of nature? 'It does not obey impostors. Their mir-
acles are worked at crossroads, in deserts, within the confines of a
room: it is there that they have an easy time with a small number of
spectators already disposed to believe everything. Who will dare to tell
me how many eyewitnesses are needed in order to make a miracle
worthy of faith? If your miracles, which are performed to prove your
doctrine, themselves need to be proved--ef-what use are l:fie~You_
might as well perform none.
The most important examination of the proclaimed doctrine remains.

For since those who say that God performs miracles on earth also claim
that the Devil sometimes imitates them, we are no farther advanced
than before, even with the best-attested miracles; and since the magi-
cians of Pharaoh dared, in the very presence of Moses, to produce the
same signs he did by God's express order, why would they not in his ab-
sence have claimed, with the same credentials, the same authority?
Thus, after the doctrine has been proved by the miracle, the miracle
has to be proved by the doctrine" for fear of taking the Demon's work
for God's work. What do you think of this vicious circle?
Doctrine coming from God ought to bear the sacred character of the

divinity. Not only should it clarify for us the confused ideas which
reasoning draws in our mind, but it should also propound ~f
worship. .....a moralilY.z...and maxims that are suitable to the attributes with
which we cOii"Ceive His essence on our own. If it taught us only things
that are absurd and without reason, If It Inspired in us only sentiments
'of aversion for our fellows and terror for ourselves, if it depicted for us
only a god who is angry, jealous, vengeful, partisan, one who hates
men, a god of war and battles always ready to destroy and strike down,
always speaking of torments and suffering, and boasting of punishing
even the innocent, my heart would not be attracted toward this terrib~e
god, and I would take care not to give up the n . ion for th~s Ih-
one. For you surel see that one must necessari chaos. 'Your God IS T
not ours, I wou d say to ItS sectarians. He who ns Y choosing a
single people for Himself and proscribing the rest of mankind is not the
common Father of men. He who destines the great majority of His

(> This is explicit in countless passages of scriptu~e, among others D~uteronomy
13, where it is said that if a prophet proclaiming foreign gods confirms his speeches
by miracles and what he predicts comes to pass, far from paying any attention thhim, one ought to put this prophet to death. Thu~, w~e~ pagans p~t .to deatd
apostles proclaiming a foreign god and proving their nussicn by predICtl.o~S ~n
miracles, I do not see what solid objection there was to the pag~ns W~IC1 t e~
could not instantly turn back against us. Now, what is to be done III sue ld c~se"
One thing only. Return to reasoning, and leave aside th~ miracles. It wo~ wh~~~
been better not 10 have had recourse to them. This is the sunplest good se~s, btl
is obscured only by dint ef distinctions that at the very least are .qUlt~ s~" e~
Subtleties in Christianity! But was Jesus Christ wrong then, to promls~ t ~"f ~ngf
dam of Heaven to the si~ple? Was he wrong, then, to begin Jthe ~l~tst. ea~"d'.:'d °tohi . '"t"f so muc 1 sprrt IS 11... ......
IS speeches by congratulating the poor in sp~n '~ "? Wh au have proved
understand his doctrine and to learn how to believe m hun. en ~h t to me put
to me that I ought to submit, all will be quite "welL But J? prr~l ~apacitY' of a
YOurself within my reach. Measure your reasomngs a~c~r llll~f °ou~emaster and it
poor spirit, or 1 no longer recognize in you the true dlsctp e Y ,
ISnot his doctrine that you proclaim to me.
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creatures to eternal torment is not the clement and good God my reason
has shown me.
With res ect to dogmas, m reason tells me that they ought to be

clear, luminous, and stn In b their obvjo~ss. If natura re IglOn ]5
insufficient, ( IS ue to teo scunty n which it leaves the great
truths it teaches us. It is for revelation to teach us these truths in a
manner evident to man's mind, to put them within his reach, to make
him conceive them in order that he may believe them, Faith is given
certainty and solidity by the understanding, The best of a~ is

I,Y infallibly1he clearest. He who burdens the worship he teac es ~itb
'7' n1y'S"fei1esand contradictions teaches me tli'Creby to distru~t it. The God

Ip 18not a go of s a ~ He Td not end~;rne with an_uE.der.
standmg In order to forbid me its use. T£J..e~ ~ub'ect m reason
is to insult its Author. The minister of the truth does not tyrannize my
~it.
'--we-l1ave set aside all human authority, and without it I cannot see
how one man can convince another by preaching an unreasonable
doctrine to him. Let us have these two men confront each other for
a moment and find out what they can say to one another, using that
harshness of language which is usual for the two parties,

THE INSPIRED MAN Reason teaches you that the whole is greater than
its part, but I teach you on behalf of God that it is the part which is
greater than the whole,

THE REASONER And who are you to dare teJ! me that God contradicts

t Himself, and whom would J prefer to believe-Him who teaches me

~

eternal truths by reason, or you who proclaim an absurdity on His

I
behalf?

~ ~ THE INSPIRED MAN Me, for my instruction is more positive, and I am
'\' gomg to prove mvincibly that it is He Who sends me,
~ THE REASONER How? You will prove to me that it is God who sends~ JY you to testify against Him? And what kind of proof will you use to
'1 convince me that it is more certain that God speaks to me by your

t mouth than by the understanding He gave me?
THE INSPIRED MAN The understanding He gave you! Small and vain
man! As if you were the first impious person led asrray by his reason
corrupted by sin!

THE REASONER Nor would you. man of God, be the first imposter who
gave his arrogance as proof of his mission.

THE INSPIRED MAN What! Do philosophers, too, indulge in insults?
THE REASONER Sometimes, when saints set the example for them.
THE INSPIRED MAN Oh. I have the right to, I speak on God's behalf,
THE REASONER It would be well to show me your credentials before
making use of your privileges,

THE INSPlRED MAN My credentials are authentic. The earth and the
heavens will testify for me. Follow my reasonings carefully, I beg you.

THE REASONER Your reasonings! You are not thinking. To leach me
that my reason deceives me. is that not to refute what it has said in
y~ur favor? Whoever wants to impugn reason should convince others
WIthout making use of it. For let us suppose that you have convinced
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me by reasoning; how will I know whether it is not my reason,
corrupted by sin, which makes me acquiesce to what you tell me?
Moreover, what proof, what demonstration will you ever be able to
use that is more evident than the axiom it is supposed to destroy?
It is just as believable that a good syllogism is a lie as it is that the
part is greater than 'he whole.

THE INSPIRED MAN What a difference! My proofs are irrefutable. They
belong to a supernatural order.

THE REASONER Supematurall What does 'hat word mean? I do not

understand it.
TIlE INSPIRED MAN Changes in the order of nature, prophecies, mir-
acles, wonders of every sort.

TIlE REASONER Wonders, miracles I I have never seen anything of the

kind.
THE INSPIRED MAN Others have seen it for you. Crowds of witnesses,
the testimony of peoples ...

TIlE REASONER Is the testimony of peoples of a supernatural order?
THE INSPIRED MAN No, but when it is unanimous. it is incontestable.
THE REASONER There is nothing more incontestable than the principles
of reason, and an absurdity cannot be made authoritative by the
testimony of men. Once again, let us see supernatural proofs, for the
attestation of mankind is not such a proof.

TIlE INSPIRED MAN 0 hardened heart! Grace does not speak to you.
THE REASONER It is not my fault, for. according to you, one must have
already received grace to be able to ask for it. Therefore, begin to
speak to me in place of it.

THE INSPIRED MAN Ah, that is what I am doing, and you do not hear
me. But what do you say of prophecies?

THE REASONER I say, in the first place, that I have no more heard
prophecies than I have seen miracles. I say. moreover, that no
prophecy could be an authority for me.

THE INSPIRED MAN Henchman of the Demon 1And why are prophecies

not an authority for you?
THE REASONER Because for them to be an authority three things
would be required whose coincidence is impossible: that is, that I was
witness to the prophecy, that I was witness to the event, and that it
was demonstrated to me that this event could not have tallied for-
tuitously with the prophecy. For even if a prophecy were more
precise, more clear, and more luminous than an axiom of geometry,
the clarity of a prediction made at random does not make its ful-
fillment impossible; and therefore when that fulfillment does take
place, it is not a strict proof of anything about him who predicted It.

See, then, what your alleged supernatural proofs, your miracles and
prophecies come down to: e 1 In a t IS ~aIth of 0 ers, and
a subjection- of the ~ulhOiltyor God, speaking to. my reas~n, to the
authority of men. If tfie eternaltr'Uths which my mind conceIves could
be impaired, there would no longer be any kind of certainty for me,
and far from being sure that you speak to me on behalf of God, I would
not even be sure that He exists.
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There are many difficulties here, my child, and these are not all.

Among so many diverse religions which mutually proscribe and exclude
one another, a single one is the right one, if indeed there is a right one.

~

In order to recognize 1 , it IS not sufficient to examme one 0 them;
they must all be examined, and in any matter whatsoever one must not
condemn without hearing.' The objections must be compared to the
proofs; it must be known what each objects to in the others, and what
it responds to their objections against itself. The more a sentiment
appears to us to have been demonstrated, the more we ought to try to
find out the basis for so many men's not finding it so. One would have
to be quite simple to believe that it suffices to hear the learned men of
one's own party to inform oneself of the arguments of the opposing
party. Where are the theologians who pride themselves on good faith?
Where are those who, in order to refute the arguments of their ad.
versaries, do not begin by weakening them? Each shines in his own
party; but one who in the midst of his own people is proud of his
proofs would cut a very foolish figure with these same proofs among
people of another party. Do you want to inform yourself from books?
What erudition must be acquired, how many languages must be
learned, how many libraries must be gone through, what an immense
amount of reading must be donel Who will guide me in the choice? It
will be difficult to find in one country the best books of the opposing
party, and even more so those of all the parties. If one were to find
them, they would SOon be refuted. The absent party is always wrong,
and poor arguments spoken with assurance easily efface good ones
expounded with contempt. Moreover, there is often nothing which is
more deceptive than books, and which renders less faithfully the senti.
ments of those who wrote them. If you had wanted to judge the Catho-
lic faith on the basis of Bossuet's book?" you would have discovered
that you were wide of the mark after having lived among us. Y9,u would
~ave seen that the doctrine used to respond to the Protestants is not
the"oIIe taugJiTrn-rfie peoQ e, and t at ossuet's bookbears ittle re-
semblance to the instructio;;s;;r the sermon. In ord"f to judge a religion
welI~ecessary not to 51 it in the books 0 its sectarians, but
to go and learn it amongst them. That is very different. Each religion
has its traditions, its views, its customs, and its prejudices which
constitute the spirit of its belief and must also be considered for it
to be judged.
How many great peoples print no books and do not read ours! How

can they judge our opinions? How can we judge theirs? We scoff at
them, they despise us; and if our travelers ridicule them, they need
only travel among us to return the favor. In what country are there

* Plutarch reports that th~ Stoics maintained, among other bizarre paradoxes,
that 1~ an adversary proceeding It was useless to hear the two parties; for, they
say, clt~er the first ha~ proved his assertion, or he has not proved it. If he has
proved 11, there IS nO!hlng ~lore to say, and his adversary ought to be condemned.
If he has not proved It, he IS wrong, and his suit ought to be dismissed. I find that
the method .of nil those who accept. an exclusive revelation closely resembles th~t
of these StOICS. As soon as each claims to be the only right one it is necessary, m
or~er to .cho~~e among so many parties, to listen to them all: otherwise one isbeing unJust."" . ,
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not sensible people, people of good faith, decent people, friends of the
truth who, in order to profess it, would need only to know it? However,
each sees the truth in his own worship and finds absurd the worship of
other nations. Therefore, either these foreign forms of worship are not
as extravagant as they seem to us, or the reason we find in our own
proves nothing.
We have three principal religions in Europe. One accepts a Singll

revelation, the second accepts two, the third accepts three. Each de-
tests and curses the other two, accusing them of being blind, hard-
hearted, opinionated, and dishonest. What impartial man will dare to
judge among them if he has not carefully weighed their proofs, care-
fullyllistened thOtheldirargum

d
ents? The rebligiohnwhich accepts onhlyone ~

reve ation is teo est an appears to e t e most certain. T e one
which accepts three is the most modern and appears to be the most
consistent. The one which accepts two and rejects the third may very "\
well be the best, but it certainly has all the prejudices against it. The J
inconsistency leaps to the eyes.
In the three revelations the sacred books are written in languages

unknown to the people who follow them. The Jews no longer understand
Hebrew; the Christians understand neither Hebrew nor Greek; neither
the Turks nor the Persians understand Arabic, and the modern Arabs
themselves no longer speak the language of Mohammed. Is this not a
simple way of instructing men-always speaking to them in a language
they do not understand? These books are translated, it will be said. A
fine answer! Who will assure me that these books are faithfully trans-
lated, that it is even possible that they be? And if God has gone so far
as to speak to men, why must He need an interpreter?
I shall never be able to conceive that what every man is obliged to-"

know is confined to books, and that someone who does not have access\
to these books, or to those who understand them, is punished for an
ignorance which is involuntary. Always books! What a mania. B~e
Europe is full of books, Europeans re ard them as indis ens able, with-
out t inking t at ]~ t reeMquarters of t e earl t ey have n~er been
seen. Were not all books written by men? Why, then, would man need
tl1e'mto'know1iJs auties ~nd what means had he of knowing them be-
fore these books were written? Either he will learn these duties by him-
self, or he is excused from knowing them.
Our Catholics make a great to-do about the authority of the Church; ¥

but what do they gain by that, if they need as great an apparatus of ]
proofs to establish this authority as other sects need for establishmg
their doctrine directly? The Church decides that the Church has the
right to decide. Is that not an authority based on good proofs? Step
Outside of that, and you return to all our discussions. .

Do you know many Christians who have taken the e~or.t.to examme
With care what Judaism alleges against them? If some individuals have
seen something of this, it is in the books of Christians. A good way of
informing oneself about their adversaries' arguments! But ,:hat IS t~ere
to do? If someone dared to publish among us books in which Judaism
Were openly favored, we would punish the author, the publisher, the
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bookseller." This is a convenien~ and sure policy for always beinl
right. There IS a pleasure In refuting people who do not dare to speak

Those among us who have access to conversation with Jews are no
much farther advanced. These unfortunates feel themselves to be at OUI

mercy. The tyranny practiced against them makes them fearful. The
know how little troubled Christian charity is by injustice and cruelty
What will they dare to say without laying themselves open to Our accus
ing them of blasphemy? Greed gives us zeal, and they are too rich not n
be wrong. The most learned, the most enlightened among them are al
ways the most circumspect. You will convert some miserable fellow, whc
is paid to calumniate his sect. You will put words into the mouths oj
some vile old-clothes dealers, who will yield in order to lIatter you. YOl

will triumph over their ignorance or their cowardice. while their learner
men will smile in silence at your ineptitude. But do you believe that ir
places where they feel secure you would win out over them so cheaply?
At the Sorbonne it is as clear as day that the predictions about the
Messiah relate to Jesus Christ. Among the Amsterdam rabbis it is [usi
as clear that they do not have the least relation to Jesus. I shall neve,
believe that I have seriously heard the arguments of the Jews until the)
have a free state, schools, and universities, where they can speak anc
dispute without risk. Only then will we be able to know what they have
to say.
At Constantinople the Turks state their arguments, but we do noi

dare to state our own. There it is our turn to crawl. If the Turks demand
from us the same respect for Mohammed that we demand for Jesus
Christ from the Jews, who do not believe in him any more than WE

believe in Mohammed, are the Turks wrong? Are we light? According
to what equitable principle shall We resolve this question?
Two-thirds of mankind are neither Jews nor Mohammedans nor

Christians, and how many million men have never heard of Moses.
Jesus Christ, or Mohammed? This is denied; it is maintained that our
missionaries go everywhere. That is easily said. But do they go into the
still unknown heart of Africa, where no European has ever penetrated
up to now? Do they go to deepest Tartary, to follow on horseback the
wandering hordes who are never approached by a foreigner, and who,
far from having heard of the Pope, hardly even know of the Grand
Lama? Do they go into the immense continents of America, where
whole nations still do not know that peoples from another world have
set foot in theirs? Do they go to Japan, from which their maneuvers
got them thrown out forever, and where their predecessors are known
to the generations now being born only as guileful intriguers who came
with a hypocritical zeal to take hold of the empire by stealth? Do they
go in to the harems of the princes of Asia to proclaim the Gospel to
thousands of poor slaves? What have the women of this part of the

.,~mong countless known facts, here is one which needs no commentary. In
the stxteemh century the Catholic theologians had condemned to the fire all the
books of the J~ws, without exception. The Illustrious and learned Reuchlin, ~on·
sulted about this affair, brought upon himself terrible troubles which almost rUl~ed
him merely ~Ye~pr.essing the opinion that one could preserve those books whICh
were not antI-ChrIstIan and which dealt with matters neutral to religion."

--



world done to prevent any missionary from preaching the faith to
them? Will they all go to hell for having been recluses?
Even if it were true that the Gospel has been proclaimed everywhere

on earth, what would be gained by it? Surely on the eve of the day that
the first missionary arrived in some country. someone died there who
was not able to hear him. Now tell me what we are going to do with
that person? If there were only a single man in the whole universe who
had never been preached to about Jesus Christ, the objection would be
as strong for that single man as for a quarter of mankind.
Even if the ministers of the Gospel have made themselves heard by

distant peoples, what have they told them which could reasonably be
accepted on their word and which did not demand the most exact
verification? You proclaim to me a God born and dead two thousan~
years ago at the other end of the world in some little town, and you tell
me that whoever has not believed in this mystery will be damned.
These are very strange things to believe so quickly on the sale authority
of a man whom I do not know! Why did your god make these events
take place so far from me, if he wanted me to be under an obligation
to be informed of them? Is it a crime not to know what takes place at
the antipodes? Can I divine that there were a Hebrew people and a city
onerUsiilem in another hemisphere? I might as well be obliged to know
what is happening on the moon! You say that you come to teach this to
me. But why did you not come to teach it to my father, or why do you
damn this good old man for never having known anything about it?
Ought he to be eternally punished for your laziness, he who was so
good and beneficent, and who sought only the truth? Be of good faith;
then put yourself in my place. See if I ought to believe on your testi-
mony alone all the unbelievable things you tell me and to reconcile
so many injustices with the just God whom you proclaim to me. I beg
you, let me go and see this distant country where so many marvels
take place that are unheard of in this one. Let me go and find out why
the inhabitants of this Jerusalem treated God like a thief. They did not,
you say, recognize him as god? What shall I do then, I who have never
even heard Him mentioned except by you? You add that they were
punished, dispersed, oppressed, enslaved, that none of them comes
near that city anymore. Surely they well deserved all that. Bur what do
today's inhabitants say of the deicide committed by their predecessors?
They deny it; they, too, do not recognize God as God. The children of
the others, then, might as well have been left there.
. What I In the very city where God died, neither the old nor the new
mhabitants acknowledged him, and you want me to acknowledge him,
me who was born two thousand years after and two thousand .leagues
away? Do you not see that before I put faith in this book which you ¥
call sacred, and of which I understand nothing, I must be Informed by
people other thdW"s@ wile1?affif11Y ~fiom it was written, how. it was
preserved, how it was transmitted to you, what arguments are gIven by
those in your country who reject it, although they know as well ~s yo~
all that you teach me? You are well aware that I m~st necessanly g
to Europe, Asia, and Palestine and examine everythmg for myself. I
would have to be mad to listen to you prior to that time.
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Not only does this discourse appear rea onable to me, but I maintain
that every man in his senses ought to speak thus in a similar case and
dismiss without more ado the missionary who is in a hurry to instruct
and baptize im e ore veiiJiCation of the proofs. Now, I maintain that
t ere IS no revelation against which the same objections do not have as
much strength as, or more strength than, against Christianity. From this
it follows that if th e is lone true religion and every man is obli ed
to follow it1intl:erll!'nalty of ®nm;!tion, one's llfe must be spent in study.in them all, in Din deeper into them, i~c0n2Parjng~mJ in roaming
around the countr were eac is established. No one is exempt from
e first duty of man; no ne sarTght to rely on the judgment of

others. The artisan who lives only by his work, the laborer who does ot
know how to read, the delicate and timid maiden, the invalid who can
hardly leave his bed-all without exception must study, meditate, en.
gage in disputation, travel, roam the world. There will no longer be any
stable and settled people; the whole earth will be covered only with
pilgrims going at great expense and with continuous hardships to
verify, to compare, and to examine for themselves the various forms
of worship that people observe. Then it will be goodbye to the trades,
the arts, the humane sciences. and all the civil occupations. There can
no Ion er be an other stud than that of religion. He who has enjoyed
t e most J'ObUSl hea . est cmp oye 15 time, best used his reason,
and lived the most years will hardly know what to think in his old age;
and it will be a great deal if he learns before his death in what worship
he ought to have lived.
Do you want to modify this method and give the least hold to the

authority of men? At that moment you surrender everything to it. And
if the son of a Christian does well in following his father's religion
without a profound and impartial examination, why would the son of a
Turk do wrong in similarly follOWing his father's religion? I defy all the
intolerant people in the world to answer this question in a manner
satisfactory to a sensible man.
Pressed by these arguments. some would prefer to make God unjust

and to punish the innocent for their father's sin rather than to re-
nounce their barbarous dogma. Others get out of it by obligingly send-
ing an angel to instruct whoever, despite living in invincible ignor-
ance, has lived morally. What a fine invention that angel is! Not content
with subjecting us to their contrivances, they make it necessary for
God Himself to use them.

/ You see, my son, to what absurdity pride and intolerance lead, when
Veach man is so sure of his position and believes he is right to the

exclusion of the rest of mankind. All my researches have been sin-
cere-I take as my witness that God of peace Whom I adore and Whom
I proclaim to you. But when I saw that these researches were and 01-

\

ways would be unsuccessful, and that I was being swallowed up in an
ocean without shores, I retraced my steps and restricted my faith to
my primary notions. I have PtJJ:l' Qeen able to believe that God com-

~~ me, utlderJ~ty 0 goin to he . tObe so learned. I theref£!'e
closed all the books. There is one open to a eyes, is the book of

'K ~e. t 1 Offi this great and sublime book that I learn to serve and



BOOK IV

worship its divine Author. No one can be excused for not reading it,
because it speaks to all men a language that is intelligible to all minds . .-if'
Let us assume that I was born on a desert island, that I have not
seen any man other than myself, that I have never learned what took
place in olden times in some corner of the world; nonetheless, if I
exercise ]y reason, if I cultivate it, if Imake good use of my God-given
faculties hich require no intermediary']l would learn of myself to
know Hi , t'o ove im, to ave is wo~s, to want the good that He ~
wants, and to fulfill all my duties on earth in order to please Him. What
more will all the learning of men teach me?

If Iwere a better reasoner or better educated, perhaps I would sense
the truth of revelation, its utility for those who are fortunate enough to
acknowledge it. But if I see in its favor proofs I cannot combat, I also
see against it obiec ions I cannot resolve. There are so many solid rea-
sons for and against that I do not know what to decide, and I neither
accept nor reject it. I reiect only the obligation to acknow~led e it,
because this alleged obligatIOn IS InCOrn a I e with God's jJISOO and
because, far from removing the obstacles to salvation, it would have
multiplied them and made them insurmountable for the greater part
of mankind. With this exception I remain in respectful doubt about
this point. I am not so presumptuous as to believe myself Ififallible.
Other men have been able to achieve certam y a out w at seems un-
certain to me. I reason for myself and not for them. I neither blame
tbem nor imitate them. Their judgment may be better than mine, but it
is not my fault that it is not mme.

I also admit that the majesty of the Scriptures amazes me, and that
the holiness of the Gospel speaks to my heart. Look at the books of
the philosophers with alrrne,r pomp. !'low petty they are next to this
one! Can it be that a book at the same time so sublime and so simple
is the work of men? Can it be that he whose history it presents is only
a man himself? Is his the tone of an enthusiast or an ambitious
sectarian? What gentleness. what purity in his morals! What touch-
ing grace in his teachings! What elevation in his maxims! What pro-
found wisdom in his speeches! What presence of mind, what finesse,
and what exactness in his responsesl What a dominion over his pas-
sions! Where is the man, where is the sage who knows how to act, to
suffer, and to die without weakness and without ostentation? When
Plato depicts his imaginary just man,' covered with all the opprobrium
of crime and worthy of all the rewards of virtue, he depicts Jesus Christ
feature for feature. The resemblance is so striking that aU the Fathers
have sensed it; it is impossible to be deceived about it. What prejudicE.$,
what blindness one must have to dare to compare the son of Sophroms-
cus to the son of Mary? What a distance from one. to ~he othe~!
Socrates, dying without pain and without ignominy, easily st~ck~to hIS

character to the end; and if this easy death had not honored hIS life, one
would doubt whether Socrates, for all his intelligence, were anythmg
but a sophist. He invented morality, it is said. Others before him p~t
it into practice; all he did was to say what they had done; all he did

• De Rep, Dial. 2.,"18
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was to draw the lesson from their examples, Aristides was just before
Socrates said what justice is, Leonidas died for his Country before
Socrates had made it a duty to love the fatherland, Sparta was sober
before Socrates had praised sobriety, Before he had defined virtue,
Greece abounded in virtuous men, But where did Jesus find among his
own people that elevated and pure morality of which he alone gave the
lessons and the example? * From the womb of the most furious fa-
naticism was heard the highest -WIsdom, and the slmpllcIfy or-die most
heroic virtues lent honor to the vltat of all peoples, The death of
Socrates, philosophizing tranquilly with his friends, is the sweetest one
could desire; that of Jesus, expiring in torment, insulted, jeered at,
cursed by a whole eo I '8 t e most horrible one could fear, Socrates,
taKIng t e poisoned cup, blesses ternan who gives it to him and who
is crying, Jesus, in the midst of a frightful torture, prays for his relent-
less executioners, Yes, if the life and death of Socrates are those of a

'I!. wise man, the life and death of Jesus are those of a:rOd, Shall we say
r"that the story of the GO'S'jJeiWas wantonly contrive ? My friend, it

is not thus that one contrives; the facts about Socrates, which no one
doubts, are less well attested than those about Jesus Christ. At bottom,
this is to push back the difficulty without doing away with it. It would.
be more inconceivable that many men in agreement had fabricated this
book than that a single one provided its subject. Never would Jewish
authors have found either this tone or this mora~pel
as c aractens les 0 trut t e so eat, so S ri ing, so perfectly.
I Ita e t at its contriver would be more amazing than its hero. With

all that, this same Gospel is full of un eliev ble thing~gs re-

*pugnant to reason an im 055i or an sensible man to conce® or'...--~~t. at is to be done ami st all these ontradictions? One
-ougni-always to be modest and cirumspect, my child-to respect in
silence what one can neither reject nor understand, and to humble
oneself before the great Being who alone knows the truth,

This is the involuntary skepticism in which I have remained. But this
skepticism is in no way painful for me, because it does not extend ~o
(fie OInts essentHtI to radIce and because I am quite decided on the
prInciples of all my duties, serve God in t e sImp Icity of my heart,
I seek to know only what is important for my conduct. AS~e-3.gJT~as
which have an influence neither on actions nor on morality, and about
WhIch so many men torment themselves, I dO riut uQublemyself about
tnem at all. I regard all the particular reli 'ons as so man sa~~y
institutions wHic rescr e ec cn countr a u 1- orm mannerof hon-
~~g ~oa ~ E..!:Lbll~.....wors Ip, ese re 19ions can have t eir Justi-
flca1T6ns-fn tfi'e crrmate:the government, the genius of. the people, or
SOme other local cause which makes one preferable to another ac-
cording to '~n(LI1.1ace, I believe them all to he ri hI as Ion as
one serves God suitablY. The essential ors lp IS that of the heart. God
~age, ~'fit is Sfa' w atevcform it is offered
to Him, I have been called in th arm worship which I profess-
to the service of the Church, d I with a;;.,:possible exactness

....See in the Sermon on the Mount the parallel he himself draws between the
morality of Moses and his own. Mattll. C.s. 21 et seq.
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th...e tasks R~~scribed to me. My consc.ience would reproach me for vel-
untarily falling to do so On any point. You know that after a long
interdict I obtained, through M. de Mellarede's e» influence, permission
to rs;= my functions in order to help me to live. Formerly I said
the I ass. ith the lightness with which one eventually treats the most
seri mgs when one does them too often. But since adopting my
new principles, I celebrate it with more veneration. I am filied with the
majesty of the Supreme Being, with His presence, and with the insuffi-
ciency of the human .E'ind, which has so little conception of what relates
toits Author. Bead . d that I brin to Him the prayers of the
peg Ie in a rescr form, carefully fo!!Qw all t e rites, recite
attentivel , I take C 0 omit either the least word or the least
ceremony. When approac t e moment of the consecration, I CO'iTect
myself'so as to perform it in the frame of mind that the Church and
the grandeur of the sacrament demand. I try to annihilate my reason
before the supreme intelligence. I say to myself, "Who are you to mea-
sure mfinIte poWer? I pronounce the sacramental words with respect,
and I put into them all the faith within my power. Whatever may be the
case in regard to this inconceivable mystery, I have no fear that I

• shall be punished on Judgment Da for having. rofar.!~_it i!U!!y.!!eart.
ave een onore wit a sacred ministry, although in the lowest

rank, and I shall never do or say anything to make myself unworthy
of fulfilling its sublime duties. I shall always preach virtue to men; I
shall always exhort them to do good; and insofar as I am able, I shall
set them a good example. I shall not fail to make religion lovable to
them; I shall not fail to strengthen their faith in the truly useful dog-
mas every man is obliged to believe. But God forbid that I ever preach
the cruel d0J;,ma of intolerance to them, that) ever bring them a detest
tlielEo-neighh r to say to other men, "You will be damned," * Were I
ina more noticeable rank, this reservation could cause me trouble. But
I am too unimportant to have much to fear, and I can hardly fall
lower than I now am. (-Vhatever happens, I shall never blaspheme dt-
vine justice and shall never lie about the Holy Spirit. )
It has long been my ambition to have the honor of being a parish

priest. I still have this ambition, but I no longer hope for its fulfill-
ment. My good friend, I find nothing so fine as being a parish priest. A
good parish priest is a minister of goodness. just as a good magIstrate
15 a minister of justice. A parish priest never has to do harm. If.he
cannot always accomplish the good by himself, he is always m a fittmg
position to encourage it. and he often obtains it if he knows h,QWto
make himself respected. 0 if I could ever serve some poor parish of
good people in Our mountains I would be happy, for it seems to me
that I would be the cause of my parishioners' happiness. I would not
make them rich, but I would share their poverty. I would remove from

, Th f • ntry does not extend to
d e duty to follow and love the religion 0 on~s IOU ce It is this horrible
ogmas contrary (0 good morals, such as chat of into e~n '11 nemies of man-
~?gmawhich arms men against one another and make~ t le:nle~an~eis puerile and
Ind. The distinction between civil tolerance and theolog1ca b0 epted without the
v'hin.These two tolerances are inseparable, and ~ne canno~ e :~;arded as enemies
ot cr. Even angels would not live in peace with men t ey
of God.

bog]
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them the stigma and the contempt they suffer, more unbearable than

X indigence. I would make them love concord and equality, which often
banish poverty and always make it bearable. When they saw that I was
in no way better off than they and nevertheless lived in contentment,
they would to be consoled for their fate a d how to live in
contentm me. n instructin auld bess attached
to th spirit of the Chu t an to t s irit of the Gasp J, in w ICh
the do a IS simple and mora lit s . and in ch one sees
f~011 s an many works of charity. Before teaching
t em w at must be done, I wou a a ways make an effort to practice it,
so that they would clearly see that I believe all that I say to them . .!iJ
had Protestants in my neighborhood Or in my parish, I would not dis-
tInguish'them at all from my true parishioners in everything connected
WIth Christian charity. I would bring them all to love one . h-
out distinction and to l'e ard one aDot er as brothers to respect all"* re igions and to ive in eace, with eae observmg Is 0 t~ t at
to urge meane to leave t IOn In W le e was born is to urge
111m 0 0 eVI , an consequent y is to do evil onese. hI e waiting
for greater enlIghtenment, Ief us rofeet uhJic order. In every coun ry
et us respect the aws, el _. b the worship they prescribe;

let us not ea t e ciuzens t e renee Or we 0not know with

lj
certainty whether it is a good tn or t em to abandon their opinions
in exchange for others, and we are very certain that it is an evil thing
to disobey the laws.
My young friend, I have just recited to you with my own mouth my

profession of faith such as God reads it in my heart. You are the first
to whom I have told it. You are perhaps the only one to whom I shall
ever tell it. So long as there remains some sound belief among men,
one must not disturb peaceful souls or al rm the faith of simple people
with difficulties which the cannot reso ve and w Ich ups t em with-
o1ltenlightenmg them. But once everything is shaken, one ought to
preserve the trunk at the expense of the branches. Consciences which
are agitated, uncertain, almost extinguished, and in the condition in
which I have seen yours, need to be reinforced and awakened; and in
order to put them back on the foundation of eternal truths, it is neces-
sary to complete the job of ripping out the shaky pillars to which they
think they are still attached.
You are at the critical age when the mind opens to certitude, when

the heart receives its form and its character, and when one's whole life,
whether for good or for bad, is determined. Later the substance is
hardened, and new impressions no longer leave a mark. Young man,
receive the stamp of truth on your still flexible soul. If I were more
sure of myself, I would have taken a dogmatic and decisive tone with
you. But I am a man; I am ignorant and subject to error. What could
I do? I a a e my ear to you w out eserve. hat I hold to
be sure, I have told to you as being sure. I have told you my doubts as
doubts, my opinions ·ni to 0 my reasons for doubt-
i~gand for believin . Now it is for you to judge. You have taken your
nme. This caution is WIse a rna s me In well of you. Begin by
putting your conscience in a condition where it wishes to be enlight-
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ened. Be sincere with yourself. Make your own those of my senttrnents'
which have persuaded you. Reject the rest. You are not yet depraved
enough by vice to be in danger of choosing badly. I would suggest our
conferring about it, but as soon as people engage in disputation, they
get heated. Vanity and obstinacy get mixed up with it; good faith is
no longer present. My friend, never engage in disputation, for one en-
lightens neither oneself nor others by it. As for me, it is only after
many years of meditation that I have made my decision. I am sticking
to it; my conscience is tranquil, my heart is contented. If I wanted to
start over again with a new examination of my sentiments, I would not
bring to it a purer love of the truth, and my mind, which has already
become less active, would be less in a condition to know it. I shall stay
as I am, lest the taste for contemplation gradually become an idle
passion and make me lukewarm about the exercise of my duties, and
lest I fall back into my former Pyrrhonism, without recovering the
strength to get out of it. More than half of my life is past; I have left
only the time I need for turning the rest of it to account and for
effacing my errors by my virtues. If I am deceived, it is in spite of
myself. He who reads in the depth of my heart well knows that I do
not like my blindness. In my powerlessness to escape from it by my
own lights, the only means that remains to me for getting out of it is a
good life; and if God can bring forth children for Abraham from the
very stones, every man has a right to hope for enlightenment when he
makes himself worthy of it.

If my reflections lead you to think as I do, if my sentiments are also
yours and we have the same profession of faith, here is the advice I
give you. No longer expose your life to the temptations of poverty and
despair; no longer spend it loitering ignominiously at the mercy of
foreigners; and stop eating the vile bread of charity. So back to your \-
Own country, return to the religion of your fathers, follow it in the sin- .....l
ceillY of your heart, and never leave it again. It is very simple and very J'.,
hal . I b i ve that o' all the religions on earth it is tile one which has Cl~
t e purest moTa ity and whic 1 IS 1110stsatIsfactory to reason. As to the"
expenses of the trip. don't worry; they will be provided for, And do not
fear the shame of a humiliating return. One ought to blush at making
a mistake and not at correcting it. You are still at an age when every·
thing can be pardoned, but when one no longer sins with impunity. If
you wish to listen to your conscience, countless vain ~bsta~les "":111dIS-
appear at its voice. You will sense that in the uncertainry m WhIChwe
dwell, it is an inexcusable resum tiOD to profess a religfon otfier than
that in ich we were orn, and a a seness not to practIce S ncere y
tnerehgmn "WhlCn we ..£.:ofess:For'"Trwe go astr~y, we depnve. ourselve~ )
Or;;g;.eat excuse :if the tribunal of the gnvereign Judge. Will He no (
pardon the error on which we were weaned sooner than the error we j
dared to choose ourselves? .
My son, keep your soul in a condition where it a~ways desires that

there be a God, and you shall never doubt it. What IS ~ore, wha~e~er
decision you may make, bear in mind that the tr~e dutIes ?f rell lO~ /

are independent of the institutions of men; tha a Just heart IS the tru V
temple the IVlDl y; that In every country and in every sect the sum

[311]



EMILE
'\.Q \fOf the law is to love God above everything a :e's-neighbor as~e_

l\ self; that no religion is exempt from th duties of morality; tba

~

nothin . trul essential other than th e . t inner wars 'p's
. the first of these duties; and that without faith no true virtue exists,

flee those who sow dispiriting doctrines in men's hearts under the
pretext of explaining nature. Their apparent skepticism is a hundred
times more assertive and more dogmatic than the decided tone of
their adversaries. Under the haughty pretext that they alone are en-
lightened, true, and of good faith, they imperiously subject us to their

AJeremptory decisions and claim to give us as the true principles of
,/ things the unintelligible systems they have built in their imaginations.

jlMoreover, by overturning, destroying, and trampling on all that men
II respect, they deprive the afflicted of the last consolation of their misery,
and the powerful and the rich of the only brake on their passions. They
tear out from the depths of OUf hearts remorse for crime and hope of
virtue, and yet boast that they are the benefactors of mankind. Tbey
say that the truth is never harmful to men. I believe it as much as they
do, and in my opinion this is a great proof that what they teach is not
the truth. *

,:'The two parties attack each other reciprocally with so many sophisms that to
want to deal with them all would be an immense and rash undertaking. It is already
a lot to take note of some of them as' they arise. One of the most familiar sophisms
of the philosophist party is to contrast a supposed people of good philosophers with
a people of bad Christians, as if a people of true philosophers were easier to make
than a people of true Christians! I do not know whether one is easier to find than
the other among individuals. But I do know that as soon as it is a question of peo-
ples, it is necessary to suppose one which will abuse philosophy without religion,
just as our peoples abuse religion without philosophy. And this seems to me to be
a very different question,

Bayle has proved very well that fanaticism is more pernicious than atheism, and
this is Incontestable.w But what he did not take care to say, and which is no less
true, is that fanaticism, although sanguinary and cruel. is nevertheless a grand
and strong passion which elevates the heart of man. makes him despise death, and
gives him a prodigious energy that need only be better directed to produce the most
sublime virtues, On the other hand, irreligion-and the reasoning and philosophic
spirit in general-causes attachment to life, makes souls effeminate and degraded,
concentrates all the passions in the baseness of private interest, in the abjectness of
the human I. and thus quietly saps the true foundations of every society. For what
private interests have in common is so slight that it will never outweigh what sets
them in opposition.

If atheism does not cause the spilling of men's blood. it is less from love of peace
than from indifference to the good. Whatever may be going on is of little importan~e
for the allegedly wise man. provided that he can remain at rest in his study. HIS

principles do not cause men to be killed. but they prevent them from being born ~y
destroymg the morals which cause them to multiply, by detaching them from their
species. by reducing all their affections to a secret egoism as deadly to population as
to vl~tue. P~ilosophic in:d,ifference resembles the tranquility of the state under
deputfsrn It IS the tranquility of death. It is more destructive than war itself. .
Thus fanaticism. although more deadly in its immediate effects than what ~s

~oclay called the philosophic spirit, is much less so in its consequences. Moreover, It
1S ea.sy to put fair maxims on display in books; but the question is whether thes.e
maxrms really are well connected with the doctrine whether they flow from It
necessarily; and that is what has not appeared clear up to now. It still remains to be
known whether philosophy. if it were at its ease and on the throne, would have a
good command over vainglory. interest. ambition. and the petty passions of mall,
and whether it, would 'practice that gentle humanity it lauds to us in its writings-

Fron~ t.he POint of view of principles. there is nothing that philosophy can do well
that religton does not do still better, and religion does many things that philosophycould not do.

Practice is ~omet,hi,ng else. But further examination is required. It is true that no
man follows hts religion. when he has one, in every point. It is also true that most

--



BOOK IV

Good young man, be sincere and true without pride. ~now how to
be ignoran~l You will deceive neither yourself nor otheJi If ever you
have cuItivafed your talents and they put you in a position to speak to
men, never speak to them except accordmg to your conscience, without
worrying whether they will applaud you. The abuse of learning produces
incredulity. Every learned man disdains the common sentiment; each
wants to have his own. Proud philosophy leads to freethinking as blind
devoutness leads to fanaticism. Avoid these extremes, Always remain
firm in the path of truth (or what in the simplicity of your heart ap-
pears to you to he the truth), without ever turning away from it out of
vanity or weakness. Dare to acknowled e God among the philoso hers;
dare to preach humanity to the intolerant. You will per aps he the only
member of your party, but you will have within yourself a witness
which will enable you to do without the witness of men. Whether they
love you or hate you, whether they read or despise your writings, it
does not matter: speak the truth; do the good. What does matter for
man is to fulfill his duties on earth, and it is in forgetting oneself that
one works for oneself. My child, private interest deceives us, It is onlj
the hope of the just which never deceives." ,

I have transcribed this writing not as a rule for the sentiments that
one ought to follow in religious matters, but as an example of the way
one can reason with one's pupil in order not to diverge from the metho
I have tried to establish. So long as one concedes nothing to the authority
of men or to the prejudices of the country in which one was born, the
light of reason alone cannot, in the education founded by nature, lead
us any farther than natural religion. This is what I limit myself to with

men hardly have one and do not follow at all the one they have. Still, some men
dohave one and follow it at least in part i and it is indubitable that religious mot}ves
oft~n prevent them from doing harm and produce virtues and laudable actions
whichwould not have occurred without these motives,

If a monk denies having received something with which he was entrusted, w~at
follows,other than the fact that a fool confided it to him? If Pascal had dented
havi~g received such a deposit, that would prove that Pascal v.:a~a hypocrite and
nO~h:ngmore. But a monk! ... Are the people who traffic in religion those who are
rehglOu~?All the crimes committed among the clergy, as elsewhere, do not prove
that rehgion is useless, but that very few people are religious. .
Our modern governments incontestably owe their more solid authority and. less

frequent revolutions to Christianity. It has made these governm~nts less sangumary
themselves. This is proved by actually comparing them to anc.lent governments. A
better ';1n~erstanding of religion, by dispelling fanaticism, has given more gentleness
to Christian morals. This change is not the work of literature, for ~h~rever the
latter has flourished humanity has not been any more respected -.ThIS IS attested
bythe cruelties of the Athenians. the Roman emperors. and the Chmese. How many
~orks of mercy are the result of the Gospel! Among the Catholics. how many res-
trturicns, how many reparations are caused by the confession! Among us, how
manr reconciliations and deeds of charity are fostered by the approac.h of ;~r::;
~Ublon time. How much less greedy usurers were made by the JUblleJ bO hi
I e rews, and how many miseries it prevented! 'I The brotherhood promote y t s
aw UnIted the Whole nation, and not a beggar was to be seen.am~ng. them. Nor are
~~: ,seen among the Turks, who have innumerable pio.us msut~tlOns. ~hey are
Pttable from religious principle even toward the enemies of their wors p. .
Th~ Mohammedans say [acc'ording to Cherdinl that af!er t~e eX~:i::et;o~
which will follow the universal resurrection, all the bodies Wl~lpa.
bridge called Pcul-Serrho which crosses over the eternal fire. This br~dge, they
say, can be called the third and last examination and the true final Judgment,



NOTES
10. "1 want only those good things which are envied by the people." Petroni us

Satyricoll 100. The context concerns love.
II. The identity of this person is unknown.
12. Parisian jewelers. . '. .
13· Discourse on the Origins of lnequaltty, as Rousseau hImself mdlcated in a

later note. Cf. particularly, D.C. III, p- 164, 173-178; R. Masters, ed., The Discourses,
pp. 141-142, 154-160. See also Discourse on Political Economy and Plato Re.
public 369B~373E.
14· These two examples a~e d~awn. from Plutarch's liv~s of .Ti1~wleon and

Aemilius Paulus, a parallel parr. DlonyslUS the younger, Plato s pupil, IS described
in Timoleon 14-16. Aemilius Paulus, whose namesake Emile possibly is (see
Preface, note .J above), conquered Perseus. king of Macedon, and his son ended as
Rousseau says (Aemilius Paulus 37). The entire context beginning with 27 should
be considered as well as the comparison between Timoleon and Aemilius. Plutarch
judges that Aemilius is the more perfect because he was unbroken by bad fortune
in the loss of his Children.

:IS· This obscure Vonones was, on the request of the Parthian people, installed as
king by Augustus around 8 A.D. They soon rejected him. His story is to be found in
Tacitus Annals II 1-4, 58, 68. I do not find a source for his father's being called
a "king of kings." The manuscript indicates that Rousseau intended to mention the
Stuart pretender liVing in France, but he decided against it, evidently on prudentialgrounds.

16. Cf. Dreams of a Solitary Walker VI, end, where Rousseau speaks of himself
as a useless member of society.
17· Swiss were frequently used in France in domestic service and becamesynonymous with it.

18. Locke too believed that a trade should be learned, but the spirit of his in-
struction is very different as is the style of his presentation. Some Thoughts, in
Axtell, ed., Locke's Educational Writings, paragraphs 201-210.
19· The Abbe de Saint Pierre, cf. I, note 28 above.
20. "Few women wrestle, few eat the athlete's food; you spin wool, and when

the work is finished, you carry it in baskets."
21. The trade of Spinoza, whose example might well be contemplated for thiswhole segment.
22. The Ottoman Court at Constantinople.
23· Rousseau combines the stories of Midas' golden touch and his ass's ears, given

him by Apollo when Midas, as judge, chose Marsyas over Apollo in their musicalcontest.

24. A dupe in the famous French farce, Maitre Patelin. This is another Crow and
Fox story. M. Guillaume is a cloth manufacturer who is done out of some cloth by
PateHn. According to L. J. Courtois (Annales ]. J. Rousseau, vel. XXII, 242-243),Rousseau is referring to a version of the story by the Abbe D. A. de Brueys, L'Avocat
Patelin, in which Patelin, flattering GUillaume, says, "M. Guillaume, I bet you
thought up that color." To which the latter responds, "Oh yes, I and my dyer."
25· The political power of the guilds at Zurich was such that it was difficult

to become a member of the city council Without being a master craftsman from one
of them. Rousseau indicates that the system had been corrupted and that the
status of master now came from holding the office rather than practicing the art.
26. In a note for the next edition Rousseau wrote: "I have since found the oppo.

site by a more exact experiment. Refraction acts circularly, and the end of the
stick in the water appears larger than the other end. But that changes nothing of
the force of the reasoning, and the conclusion is no Jess exact."
27· Compare Plato Republic X 602B-E for the same example. The liberation from

the illusion is the intention of both authors but the means are radically different.
Rousseau believed that the senses could Correct the senses and hence that Platonic
transcendence <:an be avoided along with the illusion of the senses. He indic~ted in a
~rst d:aft of thIS passage that he followed. although improved upon, the Epicureans
In their respect for the senses.
28. Montaigne Essays II 27.

BOOK IV

I. Homer Odyssey X 19-75.

2. ,The follOWing lines were written in the earliest draft of Emile and then crossed
out: If I am a.sked how it is Possible for the morality of human life to emerge from
a purely phYSical revolution, I will answer that J do not know. 1 base myself
throughout o~ experience and do not seek the reasons for the facts. I do not know
what connectIOn there may be between the seminal spirits and the soul's affects,

c



NOTES
r ood nd \ II. ch • lh

I develoDn,ent and the nllm III 0 ..
between sexua d hr" con- 4·UCnc. I reason not 10 explain thrill but 10 rlW out I '11
connectIons exist . and In rhe corrltcdonJ tOt' f\uur l\lon eN· .u

3 In both the manU~?flpt
ole "If there are any. I h pl. of

W! , f Rou•• eau had wrttten, and Ih n c out. n I
4 In an early dre t t hi 0,", h l

recedlO sentence the following on "On l .. k an In! ~.t n m.
~~PinhIS~!.sfortunes because one hope that they will end nd them on will
recompensed. __.1 .. VI II A td I 0

5. "Not ignorant of ills, I learn to aullt th neec t eee
6. Rousseau probably refer to the TholUiWd and Out' 111'-U
7. This passage is an important commenuny on Ih app r I'll Siol I_m to

elsewhere in Emile, particularly III the bef)lnning or Book U
8. The French word translated by (acr i pll!ll on om c, and Rou'"

tries to give a serious explanation of th phenom na If IUed b) lh PI ud

of physiognomy. rg. The public square in Paris whet execudon. look plac end wh t rn n OUI

workgathered.
10. Military recruiters tricked men by giving th m money which tit Ilt~r.U

to be a bonus for enlistment. Cr. Voltaire Candide It
II. Cf. Plato Republic I 338D-339A. The tnv tlgatlon propos d bere by Rou

is identical to that undertaken in the Republic.
12. Cicero Tusculan Disputatious V 3. Montaign g"aM' I 26.
13. Historical novels by La Calprenede-
14. Montaigne Essays 11 10. Montalgne wrote "what COlnl" from within" and nOt

takes place.IS. Charles Duclos, who wrote a history of Lout XI. Con.l,dcratfon, , ...r I •
moeurs de ce stecte and Me-moires pour .ervir a l'hfJtoire du XVIIIl' ,1 cit. w one
of Rousseau's earliest literary friends and onc of the la.ll with whom he brok

16. Plutarch Fabius Marimus XV,
17. Plutarch Agesilaus XXV.
18. Plutarch Caesar XI.
19. Cf. pp. 110-J II and note 32. above.
20. Plutarch Aristides VII.
21. Plutarch Philopoeman 11.
22. Andrew Ramsey (1686-1743). a Scotsman, became French In the leryl~ of

the Stuart pretenders to the British throne' he was a disciple of Fenelon. He wtote
a biography of Turenne. •

23. Turenne was the second son of the Due de Boullion, soYerelgn prince of
Sedan. The son of his older brother succeeded to the dukedom.

24. Plutarch Pyrrhus XIV.
25. Ibid. XXXIV.
26. Suetonius August-us XXllI.
27. Ibid. LXV; Tacitus Aunals I 3-6,
28. Plutarch Gaius Marius XXIII.
29. "The Venetian character in Italian comedy represented as a lean and foolish

old man, wearing spectacles, pantaloons, and slippers. Hence in modem harlequin·
ade or pantomime, a character represented as a foolish and vicious old man, the
b(uottof the clown's (harlequin's] jokes, and his abettor in his pranks and tricks"
xford English Dictionary, s. v. "pantaloon").
30. Fables I iii:

found

The world is full of people who are no wiser;
Every bourgeois wants to build like great lords;
Every little prince has ambassadors;
Every marquis wants to have pages.

~I. In a slightly different formulation of this paragraph in the earlier manu·
~cnpts,.the precedi.ng sentence is replaced by the following revealing one: "All this
~ to hIS advantage in any event, for you must consider that I am making him
eneficent here not for the advantage of others but for his own instruction."
32. Some Thoughts, in Axtell, cd .. Locke's Educational Writl11gS. paragraphs 190-

192; cf. paragraphs 136-139; and pp. 134-137 above.
33· Genesis 31: 19, 32.
34. The Algonquin Indians.
35. In the earliest draft of Emile Rousseau formulates this tentative assertion of

th~ ~xistence of two substances even more tentatively. He leaves the irreducibility of
spmt to matter as a question. a.c. IV. pp. 218-219.

36. Plutarch Dialogue on Love 756B.ci~..Plutarch On Superstition 169F~170A; Bayle Pensees diverses sur La comete

38. Horace Odes II i 7-8. "I walk on fires covered by deceitful cinders." Horace
wrote you. The context is a lament for the destruction of the republic, the bloodshed
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of the civil wars and the establishment of universal tyranny. The "you" refers to
Asinius Pclhon, 'who wrote a history of the civil wars and who, according to
Horace defended accused men. This is the role Rousseau adopts.

39· Vitam impendere uero, "Dedicate life to truth," Juvenal Sa,tires .IV 9~. Rous_
seau uses this quote as the epigraph of Letters from the Mountam. HIS tyPIcal use
of it can be seen in Letter to d'Alembert (A. Bloom, ed. and trans. [Ithaca, N.Y.:
Cornell University Press, 1968J), p. 132. He discusses the problem of living accord_
ing to this motto in Dreams of a Solitary Walker IV. The original context of thequote should be conSidered. '.
40. The autobiographical elements of the following secuon can be compared to

Confessions, D.C. I, pp. 6D----70, 90-92, u8-1l9; Everyman's I. pp. 5
2

-61. 80-
8
3,I06-I07.

4.1. In the earlier manuscripts Rousseau Wrote "... in order to set aside low

~
hts in our souls and lift us up to sublime contemplations:'
42 Samuel Clarke (.1675-.1729), English th~ologian, admirer of .the te.ac~ings of
cartes, friend of Newton, and famous for hIS correspondence with Lelbmz, pub.

lished a work called A Discourse conceming the Being and Attributes of God, the
01)ligations of Natural Religion, and the Truth and Certainty of the Christian Reve_
lotion, in oPposition to Hobbes, Spino1;a, the author of the Oracles of Reason, and
other Deniers of Natural and Revealed Religion.
43· Charles-Marie de la Condamine, Relation abrege d'un Voyage fait dans l'in-

terieur de l'Amerique meridionale, Paris .1745, pp. 66-67.
44· Descartes Principles of Philosophy III 43-47.
45· I.e., centrifugal.

46. Amatus Lusitanus and Paracelsus were famous doctors of the Sixteenthcentury,

47, Bernard Nieuwentyt, a Dutch doctor (1654-.17.18), wrote a book entitled The
EXistence of God Demonstrated by the Wonders of Nature,

48. Essay on Human Underst.anding IV 3-6.
49· Plutarch EpicUfUS actualy mahes a pleasant life impossible H05C,
So. The third line is 110tin the psalm, and there is nothing in it as a whole which

has to do with afterlife. Rather it relates entirely to God's role on earth and tohving men.

5.1. Condillac Traite des animaux II 5. However ct, p. 62 above and Discourse
Oil the Origins of Inequa.lity, a.C. 111, p. 135; R. Masters, ed., The Discourses,pp. .105-.106.
52. For example, in Essays I 23.

53, The word is fantaisie, which has elsewllere been translated by whim.
54, Pierre Charron (1541-.1603), a friend of Montaigne and strongly influenced

by the Essays. His motto was the "I don't know" adopted by Jean-Jaques and Emile
(p. 206). A theologal is a canon attached to a diocesan cathedral Whose function isto teach theology.

55· Plutarch On Stoic Self-contradictions, I034E-F.

56, EXPOsition de La doctrine de l'Eglise Catholique Sur les matieree de controverse.
57. Johann ReuchHn (1455-1522), German, Greek, and Hebrew scholar, He tried

t~ preserve ~Imost all the books of the Jews and Vigorously defended himself against
hIS antagollJsts Who thought the Jews would be Converted if they no longer had
their bOOks. He proposed that there be two chairs of Hebrew at every German uni-
ver.sity, Jewish Worship was licensed by Papal and Imperial law at the time, and
ultl~ately the books were not burned, Reuchlin was in continual controversy around
the ISSue for seven years (.l510-J5.17) and was charged before the Inquisition.58. Republic 11 36.1B-362A.

59, He was a real person, a minister of the king of Sardinia, Cf. Confessions,O,C, I, p. 90; Evcryman's I, p. 80.

60. Bayle, Pensees Sur la comete CXIV, CXXXIII, and CLXn. Cf. p. 259 and note37 above,
61. Cf. Leviticus 25.

62. Cf. 11, note 55 above. Where Rousseau writes "etc," at the end of the previous
paragraph, Chardin wrote that the bridge "".. , narrower than a stretched hair and
'ha~pe, 'han a '",0", edge, is impo"ible '0 walk on without being ,uppo"ed by
God s all,powerful hand, The unbelievers and the wicked will stumble at the first
step and fail into the Gehenne of the eternal fire, But far the believers God will
st~ady their feet on this narrow path. By God's mercy they will pass over this
bndge mO'e qU>ckly'han a bi'd cleave, 'he ai, and will en'e, e'emal Pa"di'e."
,Rousseau leaves out the direct intervention of God and the emphasis on belief or

faith and concentr~tes on jus,tice among human beings,

63. The P'ofe'''on of Pm'h of ° SOVO"o'd Vica, had fatai con,equence, f?,
Rou"eau. It w" condemned by 'he Catholic, in F"nce and .he Pwte,'ant' m
~eneva. He the'eby fell afoul of the aU'ho'llie, and became that OU'e". '0 familiae
'om Confe",o'" and D"ean" of ° SoUto," Walk". He explicitly elaboca'ed

I



NOTES
discussion of religion in hi l.A'U'" d Bt' .. """,UI ,,,lid {..rUtf'1 f"C'tU~' Il~" J

:h~ e although the theme pcr"adc;. All hi ... \u"k. T~ ,Mot k I'ralmcal ·,'1,11'~ii
:~~ns~chthat he. no more than hAUon' d p.h .~e). wid ..., du t
he thought on the question. And hi, U\ul v.t'~'" C n (Jnlt .,bbr.''''' Cl'n Itw b •• -
of all his works. The teaching or the VIClaf .hould be' lomp.u· 10 1'0\1 k U· I It
ment on civil religion, Sodal Cu"truct IV 8
64. Essays II 2.
65.Genesis 26:32-33; 16-14. 18 1,21" ..
66. gucenreur was the nam of the 1141t' It_nt', try

through the eighteenth centtlrtr. on ~ t,uICJO n. Ih
Adriatic on us deck.67. HerodotuS HilLori~i V 92 Thr+l"ybulu •. t r.ru .t''" Illtt
centuryB.C., received an amba IlAdor , nt by Pc:r'.nd f of .t.;C'd for
generaladvice. Thrllsybulu5 replied nOlhl"t; bUI II nIl walkf'd IhroY h lhe ~ m
fieldscutting off the tOp" of the hllth "I ... Ih hl_ W • l ken by r (I nd r to
meanthat he must do away with .11 out,l ndtn. mf'fl 1n hhl II ' l .. nu It .h
samestoryis told by Livy (Romml tll_rortl I ) ....,Ih wt'U T.tqutnh.. ptr u
thelast of the kings, taking Iht' p'ac~ of Thr _)'bulu_ nd h - n Jl;1I,I"Ilul 01
Periander.In Livy it is popple. which ar lcov ltd
68. Plutarch Alexander 39 Alexander thu comm nd II ph

whathe had read in a letter 10 Alexander (rom hi mOlh r
69. Diogenes Laertius Llvt'. of tift" Phllo,ap" "VI 9 Uno In hi par d Jl

deniedthe existence of motion. Dlog ne . Te:ful II n. which Or John n Imhlttd In
his refutation of Berkeley (although Johnton had Ih bdl. 1(' 10 nunc;'.cf' h
conclusion),was not performed In th~ pre ence o( 2fno bl.H or som unO mt<l m n
whomade the assertion. Ologenel LaerliUI d nOI menllOn ~no who UV d mor
thana century before Diogenes.
70. Herodotus Histories IV 13'1.As interpret d by Gobry (Dariu AI Artt im r·

pre~edil otherwise) the mes age Waf. "Unle, you Pcr ian become bird. and fiy
up 10 the sky, or mice and hide yoUrtt lvel in lhe earth, or frott and I ap Into tht
lakes,IOU will never return home again, h .... inK btcn Iruck by the' e arrOW ..
71. Toga: the ouler garme.nl of a citlun. Sagul'll the military cloak PratteXl

the youth's first outer clothing, worn untll h a fumed lhe man', lo~a Bolla. a
goldenamulel worn by patrician youths until they a, umed the man .. to~a l,,4t1.b1ave:a badge consisting of (wO broad purple lltrl~. on the edge of lhe lunic, WO'tn
) senators and other persons of hjgh rank" (Oxford Engli,h Dicfionary, $. v.
toga,""sagum," "praetext," "bulla," and "latlcb\'c").
72. Plutarch Antony XlV.
73. The French /Jonnete has been uniformly transhucd as decenl. Here the word

translated seemliness is decence which has in this context to do with the kind of
con1uct dictated by social propriety, particularly in relallon to women. and the
w~r d of gallantry. It is the refinement of the surface, lhe knowledge of the e.xquisile
~ es of the game. Rousseau, in an earlier manuscript, added aftcr .eemlincu,
Inventedby the false delicacy of vice."
74. ~ureli~s Victor De viribu. ilLustribus R017l(le 86.
75. 'Nothmg is difficult for him who wills."
76. Homer Odyssey XII 39-55, ] 9:1-:100.

th77. In the corrections for the later edition Rousseau strengthens his advice with
e phrase: "he must go to bed only when ready to drop and get out of it the

P
momenthe wakes up." Cf. Con(eniolls, O.C. I, pp. 16-17, 108-10g; Everyman's J,
p. 11-]3, 96-98.
78. Montaigne Essays 1 2.6.

n079. For Marcel d. p. 139 above. Marcel takes the Englishman for a German
t ble .from one of the states ruled by an elector. The book where Rousseau read the
~hory~~IDeL'~sprit (ll ]) by Hel...etius. It was the commonplace source of much of
e p 1 osophlc thought criticized by the Savoyard Vicar.
~o: Cf. p. 39 and n. 6 above and Sodal Contract 1 6. Rousseau, out of re-

g~t.hcan pride, eschewed all titles of honor, civil or academic, and signed himself
1 lzen of Geneva. Paimboeuf is a town on the Loire.
L 81. For the later edition, Rousseau changed the title to Essay 011 tile Origin of

n~g1U;;ges.In that work he deals with this subject in chapters XIII-XIX.
F 2... Stop, passerby, you are trampling on a hero." This was the epitaph of
r~n~ols de Mercy, defeated at the battle of Nordlingen in ]645 by Conde (with;hom Emile's name may have some connection, cf. Preface, note]). Cf. Voltaire
e Age of Louis XIV Ill.
83. Strabo Geography XIV v 9·8
b
4.Xenophon Anabasis n vi 30. "No one ever laughed at them as cowards in war

or lamed them in friendship" is the exact text.

I
. 85· H~rodotus Histories VII 2.28. "Passerby, teU the Lacedaemonians that here we
Ie obedIent to their word" is the exact text.

"\lm Ih ........ I " nih
10 chr
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NOTES
86. This is the first sentence of FomenelIe's Digression Sur lee Anciens et lee

Modenzes (1686). La Motte and Terrasson, in Di~cOUTS sur .H.0mer.e and Disserta_
tion Critique sur l/Iliade d'Homere (1715) respecnvejy, had jomed In asserting the
superiority of modern poetry over ancient. This was a minor skirmish in the "Battle
of the Books" the "Quarrel between the Ancients and Moderns," a now forgotten
struggle which pitted the totality of ancient philosophy, .scien~e, art, ~iterature>
politics, and morals against their modern count~rparts. No ISsue ,JS more ImpOrtant
in the history of thought, and Rousseau emphatIcally takes the side of the ancients
here at least so far as literature and morals arc concerned. No study of Rousseau
can be serious which does not take seriously "The Quarrel."
87. Athenaeus Banquet of the Sophists f 12.
88. "Where there is something good, there is my fatherland."
8g. Plutarch Sayings of Kings 178A-B.
go. Drogenes Laerttus Lives of the Philosop/lers VUl 63; Montaigne Essays II I.

g1. "Name given to the taverns or roadhouses in the vicinity of Paris and other
cities where the people go to drink and enjoy themselves on holidays" (translation
of tlle Littre dictionary definition s. v. hguingette"). The gardens and the arcades
of the Palais-Roya] in Paris were the meeting-place of fashionable and corrupt Parissociety. Cf. p. 141 above.

92. The remark is attributed to Aristippus by Diogenes Laertius and Athenaeus.
Lars was a celebrated courtesan of the fourth century B.C. who associated with the
likes of Dtogenes and Demosthenes as well as Aristippus. She is rumored to have
been Alcibiades' daughter and she is mentioned in an epigram attributed to Plato.
Cf. Diogenes Laertfus II 75; Athenaeus XU 544. 535, XUl 588. Plato Epiqr, Diehl 15.
Rousseau mentions her again on p. 391 below.
93· "Golden mean." Horace Odes 11 x 5.
94· "Who can find a strong Woman? She is far; brought from the ends of the

earth, she is precious." This proverb introduces the last section of Proverbs whichis devoted to the good Wife.

BOOK V

I. Cf. Genesis 2:18.

2. Some Thoughts, in Axtell, ed., Loche's Educational Writings, paragraph 2J5.
3. Julia, WIlDwould onJy commit adultery when pregnant so that her infidelities

would remain undiscovered. Brantcme, LCI Vie des dames satontes (Paris: Garnier,1960), p. 105.
4· Deuteronomy 22:23-27.

5· Thespitius, king of Athens, contrived for Hercules to sleep with his fifty
daughters in order that they have children by such a great hero. According to one
version, he did so in one night (sparing one who was a priestess); or, according to
another version, he took fifty nights (Dlodorus Siculus Biblioteca Historica IV 29;
Apollodorus Biblioteca II 10). It is doubtful whether Hercules understood these to
be T.apes. For the murder of Iphnus he was commanded to serve Queen Omphale of
Lydia who dressed him in WOman's clothes and made him do woman's work. Never-
theless she had children by him (Diodorus Siculus IV 31). For Samson and Delilah,cf. Judges 16.
6. Plato Republic V 451D-452B, 457A.
7. Cf. note 21 below.
S. Plutarch LycurgllS XIV.

9· Minerva threw away the flute because it distorted her face. Ovid Fasti VI 703.
• 1,0' FeneJ~n, Educc/fion des Filles, chap. 5. Fenelon's book is the parallel in the
girl s educatIOn to Locke's in the boy's education. Fenelon's didactic novel, Teie-
machlls, is Sophie's Robinson Crusoe; cr. note 32 below.
II. Rousseau probably refers to Iliad XIV J53-223.J2. Clement of Alexandria Pedagogue II xf i

12
5.

13· A famous Parisf an dressmaker.

14· In French toilette. Great ladies in the las! reigns of the French monarchy
mad.e a ceremony out of dressing-akin to the king's levee-and received callers,
parucularly gentl7men, While. performing it. The toilette was an integral part of the
elaborate conventIOns governing coquetry in the ancien regime.
IS· Matthew 6:7. This is the part of the Sermon on the Mount introducing theLord's Prayer.

16. Solomon Ge~sner, rite Death of Abel, published in German in 175
8
. Gessner

Was a German SWISSmU~h admi~ed by men such as Lessing and Goethe as well as
by Rousseau. The poem IS an epic, not unlike Paradise Lost in character, and pre.
sents a very gentle reading of the biblical accoum of the first death.
J7. Tasso Jerusalem Del'ivered IV 87: "Woman uses every art in order to catch




